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Preface 

The way we conduct ourselves speaks much of the values we 
hold. Likewise, the way we dress reflects our cultural heritage, 
religious values, and speaks a language of its own. A religiously 
dressed person portrays piety and a definite set of values. 

Islam is not merely a belief structure, but a complete code of life. 
Not only does it provide guidelines for every aspect of life, but it 
further endeavours to reconcile the inner with the outer, the 
mundane with the spiritual and the metaphysical with the realistic. 
It is possessed of a harmonious and moderate outlook, and 
emphasises that whatever is within should be reflected without— 
failure to do so tends to lead to either fanaticism or liberalism. 

Our attitude towards the Islamic attire should be likewise 
understood. The Islamic headgear too is fashioned in a particular 
way and for a particular purpose, It represents the noble qualities 
of submission, humility, and discipline, Whatever the design, the 
headgear reflects Islam and one’s attitude towards Divinity. 

Indeed, the headgear is not unique to Islam, It was also prevalent 
in other customs, and also reflected a certain ethos. The first 
reference of head-dress is found in the pre-historic rock paintings 
which were created by hunter-gatherers some ten to thirty 
thousand years ago. In the Indian rock art sites of Kumaun and 
Bhimbetka or in Rock art sites in Kerala one can find enormous 
reference of visual records that depict people wearing the 
headgear. During the Byzantine civilization in the 11^** century 
head-dress became a regular feature which was later passed onto 
the European world, whereas Indian society was sporting head¬ 
dress as a regular costume by 10 000 B.C.E. 

As part of the requirements of the oath, most of the nations of 
Europe demanded (and some still demand) that the Jews swear 
with their heads covered. A law of Hungary issued in 1517, 
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demands that a Jew should swear "Pileum Judaicum in capiie 
habens". Similar are the laws of Saxony. Nov. 22, 1838; May 13, 
1839; and May 30, 1840; of Schaumburg-Lippe, March 19, 1842; 
of Denmark, 1843; of Brunswick, Jan. 14, 1845; and of Austria, 
1846. In a trial at a police court in London, a Jew swore with 
uncovered head, and the attorney for his opponent objected to the 
oath, because the Jews did not consider such an oath valid; and the 
Judge sustained the objection ("Jewish Chronicle," Aug. 9, 1901, 
p. 17). Jewish custom has for ages required men to cover the head 
in order to show their humility and reverence before God. 

Yet, headgears are not a simple head-cover, but it has a mystic 
socio-religious semblance and has served as a customary symbol 
in man’s socio-cullural endeavour. Behind every size, shape or 
colour there is a meaning which signifies the origin of wearer, his 
dialect, religion, caste and as well as his profession. 

It is not insignificant then that describing the dress of the Muslim 
populace Captain Burton in his account of Zanzibar (1:382) says: 
" The Arab's head-dress is a kuinmeh or kofiyyah (red fez), a Surat 
calotte (afiwah) or a white skull cap worn under a turban 
(kilernba)," fin Islam, the rule of identification holds relevant. The 
historian an^ hadith master, al-Turtushi, relates in his book Siraj 
al-muluk-th&l ‘Abd al-Rahman ibn Ghanam said: "When 'Umar 
ibrt al-Khatlab (RA) made paace with the Christians of Syria... we 
took upon ourselves an oath that... [among other conditions] we 
shall not attempt to imitate (he Muslims in their dress, whether 
with the qalansuwa, the imama, the sandals, or parting the hair." 
This amplifies the need for Muslims to be distinct from other 
religions and cultures in dress just as they are distinct from them 
in belief in all times. Above all, the Muslim mode of dressing is 
deemed necessary for the fear of Allah to manifest itself in man's 
general bearing. 
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^lah Ta aia reward him for his efforts in highlighting the 
importance of the Islamic headgear. He has described the Sunnah 
headgear in a most scholarly and commendable manner. In an era 
when one sees more hair than headgears, outside and even in the 
Masjid, a book of tills nature is most welcome. Indeed, wearing 
the headgear is not ritualistic at all, and it should form part of our 
overall efforts of reviving the Sunnah and the spirit of Islam. 

We pray that our love for Islam be increasingly reflected in our 
dressing and attire -Amin. 

Mawlana Ashraf Dockrat 

Dar al*Salam Islamic Research Centre, Pretoria 

Friday 15*^ Nov. 2002 // lO*** Ramadan 1423 


Maulana Husain Kadodia has taken great pains to establish the 
headgear in the light of the sunnah and other reliable sources. May 
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TlKjwfelim Ummah at large is passing through a very trying and 
nximfcat period. Muslims everywhere and the practices of Islam 
have become the targets of ridicule, cynicism and often misguided 
Of uznn&rmed mistrust. No stone has been left unturned to 
undermine Isl^ic beliefs and practices. These times have indeed 
becojoe reminiscent of the period referred to by our beloved 
Prophet ^ where he equated the difficulty of practising upon true 
klam \vhh holding onto a blazing coal of fire. 

Extremely distressing is the observation that the attack on Islam 
has also taken on an ideological form. “Scholars” and modern-day 
“enlivened thinkers” having donned the garb of religious clerics 
and jurists, deviously question the authenticity o f accepted Isllmic 
practices, thereby sowing the seeds of doubt in the minds of the 
ill-iniomied masses. Even those practices upon which the very 
identi^’ of a Muslim hinges and which were meticulously upheld 
and adhered to throughout the glorious centuries of IslSm by our 
pious iitfedecessors, are targeted. 


A classical example is the ludicrous and shocking claim that the 
topi and turban are not part of the Sunnah and strict adherence to 
this noble practice will in fact constitute bid'ah (religious 
innovaiiort)rA,sad and telling testimony as to how low the general 
level of Islami^ knowledge is, especially among the youth, is the 
manner in~which this baseless assertion has taken root in the 
Muslim masses. What is more worrying is that such a callous 
disregard for the beliefs and practices of our pious predecessors 
(Sahabali, Tabi'in, Aimmah Mujtahidin etc) means that very 
^fficult limes lie ahead for us. If we are no longer^oing to regard 
as sacred the knowledge and practices of our pious elders, then 
Allah only knows what of true Islam will be left in us, now that 
this cancer has taken root. 


One cannot possibly overstate how important and relevant a piece 
of work this book (The crown of a believer) is, under the present 
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circumstances. Not only does it succinctly succeed in proving 
beyond doubt the relevance of the topi, but it also sounds out a 
clear and explicit message; 

“In every era Allah will use his chosen ones to defend and 
uphold the true way of life of Rasulullah & regardless of the 
plots and ways of the enemies of Isidm.” 

The truth will prevail and it is clearly accessible for those who 
seek it. To this end we express our sincere gratitude to Ml. Husain 
Kadodia for this excellent Khidmah (service) of din and we make 
du'a that Allah Ta'ala keeps him firm on ImSn and takes much 
more work from him. 

Moulana Ahmed SuJeman Khatani 


Bishr Hafi: If a top! had to fallfrom the sky, it 
wouldfall onto the head of one who doesn V 
want it! (HilyatulAwliyd Vol.8 Pg.355) 
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Following the Sunnah of RasOlullah ^ is the only source of glory 
and success, for All^ has commanded us to follow him and has 
guaranteed us guidance if we do so. 

Those who understood this command best were the Sahabah -ii- 
the illustrious companions of Nabi We therefore find them 
clinging to every aspect of the life of Nabi The classification of 
his actions into sunanul hudd- practices carried out as an act of 
worship- and svnanuz zawdid- practices carried out more as a 
habit- was unknown to them. The mere fact that it is a Sunnah of 
RasulullSh S was sufficient for them to realise that we have to 
follow it. 

On account of the great importance attached by the Sahabah •4s> to 
following the Sunnah. the Sahtbah ^ have also become role 
models of the Sunnah. We have therefore been ordered, in both 
the Qur'Sn and Ahadith, to follow these great flag-bearers of the 
Sunn^. From amongst these great sunnats, is the Sunnah of 
keeping the head covered at all times. 

This book is a collection of narrations, as well as statements of 
'ulama concerning the Sunnah of the topi (Islamic headgear).' 
Special attention was given to discussing the significance of the 
topi and the importance of covering the head when in salah. 

May Allah accept this humble effort! 

Amin 


- 

' ‘Topr is an urdu word for the hat worn by Muslims. We have used it 
throughout this book on account of its widespread usage. 


The Sunnah of covering the head 

All praise is due to Allah who granted us clothing to cover our 
bodies and beautify them. Peace and salutations be upon His 
messenger, Muhai^ad @. From amongst the noble Sunan 
(practices) of RasQIulIah S is that he covered his head at all times. 
He generally adopted the turban for this purpose, but would, at 
times, wear only a topi (Islamic headgear). This practice was 
adopted by the Sahabah and has remained the practice of the 
‘Ummah from then onwards. 

It is only recently that a group arose, claiming that covering the 
head has no place in Islam; instead they have relegated it to the 
place of a ritual or custom. 

To backup their ridiculous claims, they assert that there exist no 
ahSdlth (narrations of RasQJuII^ 4) proving that Nabi wore a 
topi, conveniently sidestepping the issue of the turban, as it is 
proven from many authentic ahidith. 

In this book I intend to show that this claim of theirs is baseless; 
rather there are dozens of ahidith discussing the topi of Nabi in 
addition to hundreds of other narrations showing the topi of the 

Sahabah and the Tabi'ln and the great importance they 

attached to it. 

1 have also quoted extensively from the great scholars of the past, 
who testified to the lofty position held by the topi in Islam, 

My secondary aim is to show that, as many different types of topis 
are proven from ahidith, one may adopt any material, style or 
colour of topi with the assurance that he is following the Sunnah. 

Great efforts were made to ensure the authenticity of eveiy 
narration quoted; I have therefore devoted a special chapter to 
outlining the authenticity of the narrations in this book. 
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While I have tried my utmost to ensure that the book is free of 
errors, 1 am only human and thus prone to err. 

I would greatly appreciate being informed of errors of any type in 
this book, so that they could be rectified in future editions. 

I would also like to extend a request to all 'Ulama and scholars of 
din to please forward to me any other narrations they come across 
concerning the topi, as well as any suggestions they have 
concerning this book. 

1 .Ull 

Moui§.n§ Husain Kadodia 
65 Mountbatten Drive, 

Reservoir Hills, 

Durban, 

4091. 

Ph. 27+ 31 + 2623941 
Email; hkadodia@yahoo.com 


The authenticity of the narrations in this 
book 

When discussing the viability of a hadith as proof, we divided the 
narrations into three categories: 

I. Strong- this includes ‘sahih’ and ‘hasan’ narrations, as 
well as ‘hasan li ghairihl’ i.e. those weak narrations that 
are classified as' strong on the basis of their being 
supported by other narrations. 

II. Weak- by these we mean such narrations that have slight 
weaknesses in them. This may be used ..to show the 
desirability of a certain act or to back up other narrations. 

Ill Very weak- these are such nanations that may only be 
quoted if their weakness is mentioned at the same dme. No 
law at all may be extracted from such narrations. 

In this book we used the first group as our main source, taking 
support from the second group when the need arose. The status of 
the chain of narrators of each hadith is clearly mentioned in the 
footnote accompanying it; however we kept it in the Arabic 
language, .as the terms used are quite intricate and generally only 
understood by those femiliar with Arabic. However, if an 
extremely weak narration was quoted, then this was pointed out in 
the English text as well. 
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The different types of narrations 

The narrations in this book are of two types: 

I, Marfu'- The statements of Rasulullah ^ concerning 
covering the head or narrations concerning the topi of 
Rasulullah 

II. Mauqitf- The narrations concerning the topi of the Sahabah 

the Tabi'in or those after them. 

When quoting nanations from the first category, we endeavoured 
our utmost to find judgements of the leading muhadithin (scholars 
of hadith) concerning the strength of each narration. An in«depth 
study was conducted into eveo’ narration, to such an extent that, at 
times, hundreds of books were referred to resulting in over a week 
being spent on one hadith. The summary of each study can be 
found in the footnote under the respective hadith. 

When checking the narrations of the second group, the difficulty 
we encountered was that very few muhadithin have ever discussed 
the condition of these narrations. We thus had to check up each 
narrator individually, to ascertain his reliability. This was quite a 
daunting task, as the narrations of this type, in this book, number 
over 100. Each narration has a chain of transmission containing 4 
to 10 narrators. Thus over 500 narrators had to be scrutinised 
according to the standards laid down by the leading scholars of 
hadith. 

Errors have undoubtedly occurred, but we tried to keep them to a 
minimum by double-checking everything and by relying on the 
accepted and trusted books of ‘Jarh wat Ta'dlT- the field of 
ascertaining the strengths and weaknesses of narrators. 

We relied to a great extent on the books of Ibn Hajr Asqalani, 
Sbamsudin Azh-Zhahabl, YOsuf Miza and Khatib ^-Baghdadi. 
Great support was also taken from the works of Imam Bukhari, 


_ The Crown of a Believer _^ 

Ibn Abi Hatim RSa, Ibn Hibb^, Ibn Asakir, As-Sam'^ni 
and many others. 

The majority of the narrations in this book were taken from such 
books of hadith and history that mention a chain of transmission 
with each narration, thus each narration was checked to determine 
its strengtL Many narrations were however, taken from the 
reliable books of history which either do not mention the chain of 
narrators or if they do mention them, then the need was not felt to 
check up these narrations on the basis of the reliability and 
authenticity of these books eg. Al-Bid,lyah wan Nihayah of Ibn 
Kathir, T^khut Tabari, Siyaru AT^in Nubala of Az-Zhahabi 
etc.* 


J fij U-Jl J) ^ • 

^ jJ—• jt *JUj" • 
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The number of narrations in this book 

The total number of narrations that we could find concerning the 
topi is over 250. 

40 of these are Marfu'' (concerning Nabi ^), while the remainder 
are Mauquf (concerning the Sahabah and others). The 
overwhelming majority of these narrations are strong while there 
are weak ones as well, 

We inserted these narrations into their relevant chapters where 
possible and mentioned all the Marfu' narrations as well as a 
summarized discussion of their strength, in Arabic at the end of 
the book. 
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The topi 
What is a topi? 

The word ‘topi’ is an Urdu word; however it will be used throughout 
this book because of its widespread usage. 

The Arabic equivalent is ■■-'h ‘qalansuwah’. This is the word used 
for the top! in most of the ahSdith as well as in the books of history. 

The definition of the qalanauwah is: 

“A covering for the head which 

Q is black, white or any other colour, 

Q generally has both an inner and outer-lining but sometimes 
only has one lining, 

□ is found both with earflaps and without them, 

Q is made of fabric or leather, but generally of fabric arid 
a a turban is generally worn over it.” ‘ 


Many other words are also used for the topi in the Arabic language. 
These will be discussed in detail in the chapter concerning the 
diftereiu tyj»s of topis. Here we have sufficed on just listing some of 
them: 



0 ^ ^ ^ 
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The hfetory of the topi 

Histonans have mentioned very little concerning the origin of the 
tOfSaiid lhe different phases it passed through, 

'AlSeBtah Ibn Ja'far Al-Kattam — i-j mentioned that we could 

long the topi has been in vogue, from the narration of 
lEsusdu in which mention is made of the topi of MusS * 

'Afiaaah *Azizt has written that topis were very common 

amos^, the Arabs, from the time when Nabl was sent to them.^ 

Ahsi! Qasim Al-Baihaqi has mentioned that the first person to 
adafathetopl was Shith, the son of Adam 

£!» great scholar, Shaikh AbObakr Ibn 'Arabi has, in his 

CQDaaaeataiy of TirmizhI, “AridhatuI Ahwazi’ (Vol. 7 Pg. 242), 
classified the topi as part of the attire of the Prophets and of those 
paoias ones who tread the path towards AllSh. 

J 3jSJ fyS" 01?" <>!_) _} M ^ * 

Ji» (.-.Uli J,\ ^ fAylv oT jii\ fiSUS' a^U-i ^ l.: 

(^_,J J jUJI ^ 1__J1P l»i 

'ij (jt J* ‘-y 'Aj/v A_i U 

• O' O' ^3 O' ^ 3j»wUI 

IToh 

Jt- Jiil ^1-ljVj O' y3'^'^' ^ * 
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Mmy different types of topis were worn in the time of Nabi 
including the burmts (a hooded garment), however it seems that the 
burnus came into vogue well before this time, as it was ve^ popular 
with the Christian monks of that time. 

Imam Malik -Jji <—was asked concerning the origin of tlie topi. He 

answered, “It was found in the time of RasQlullah ^ and in my 
opinion it was found before that as well.” ^ 

Hafiz Jalaluddin Suyuti .ii *—has written that the first person to 

wear a (very) high topi was Hishim Ibn Abdul Malik (the famous 
Umayyad Khalifah who ruled from 105 A.H. until 125 A.H.).* 

Historians a^ee that the person responsible for the widespread 
wearing of extremely high topis is the Khalifah Ai-MansQr. In the 
year 153 A.H. he ordered the public to wear very high, black topis as 
a result of which topis about 40 cm high were made, with bamboo 
inside propping them up.. 

Abu Dul^mah, a famous poet and one of those forced to wear this 
topi, composed the following poem concerning this incident: 

^ 3i> • (.1-1 u- 

>!>Uj * tiis* ft* U'/ 

“We were hoping to get an increase from the Khalifah, 
instead he increased the height of our topis. 

You would see them on the heads of men, 


^ LIT jU.dl‘ 

A. ^ JljVi j J-Wl 
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as if they were earthenware jugs of the Jews, draped in 
booded'Cloaks,” ’ 

h is narrated that Abu Dulamah, on another occasion, visited Al> 
hitansur while dressed in the uniform that Al-Mansur had ordered 
them to adopt i.e. wearing a tall, black topi; a cloak with the 
following ayah engraved on the back: 

"Allah -is aufficient for you agaimt them. He is the All-seeing, 

the All-knowledgeable. “ 

and with his sword hanging from his waist, (The normal practice of 
the Arabs was to hang the sword around the neck). The following 
conversation then ensued: 

Al-Mans£lr: How are you? 0 AbQ DulSmah! 

Abu Dulamah: Not well at all, 0 Amirul Mu'minin! 

Al-Mansiir: Why is that? 

Abu Dulamah: What do you expect from a person whose face is in 
the middle of his attire (because of the high topi), whose sword is in 
his posterior and who has thrown the Qur’an behind his back? 
Al-Mansur was greatly amused at this retort and immediately ordered 
that this uniform be changed, * 

It seems that these high topis caught the fancy of many, thus they 
became popular to such an extent that in the year 250 A.H. the 


v./t :^\J\ ^ji\ ,^)V/A 

\trh 
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Khaiifah Al-Musta‘in passed a law ordering people to reduce the 
height of their topis. ’ 

'AllSmah Kowthari £i\ * — f-j has written that the high topi was 
generally worn at official functions (during the 'AbbSsid reign).^" 

'AllSmah Tabari iit has recorded that in the year 235 A.H. the 

Khaiifah Al-Mutawakkil ordered all Non-Muslims living under 
Muslim rule to adopt clothing different from that worn by the 
Muslims. Those of them who wore topis had to wear topis a different 
colour from that worn by the Muslims and had to sew two buttons to 
them, as a distinguishing symbol. ” 


Shaikh Arif Hifn! 



writes, in his commentary of JSmi'us 


Saghir, that (in his time) the topi was very common in Hijfiz (the 
region wherein Makkah and Madinah are situated). ** 


i 


Yazid ibn Khalid says; I saw Abul Umaitir (who was declared the 
Khaiifah in 195 A.H) with 500 of his supporters walking in front of 
him, all wearing tall Syrian topis.” 

Shaikh Yaqut Al-Hamawi (626 A.H) writes concerning the 

people of jUi, (Bulgaria), that all of them would wear a topi. '* 


A • ^ JiijVi Jl j:u;i j i. ^ ^ ,ubLi ’ 
A ^ jU «,:>• i-JL* if oiUi*; 

rr/ir 

, IAA/\ OUiJl p.*wv« 
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also authored the following interesting article concerning Sijistan. 

men all wear two or three turbans at once, whose colours are 
geaastalh^ white, green, red and yellow, These are then tied around a 
hi^,«q>shaped topi, in such a manner that all the different colours 
sretS^ti^ed. 

AH of them follow the Hanaii mazhab and (because of strict 
adHieieDce to the laws of hijab) no woman ever leaves her home. If 
she has to visit her family, then this is done after nightfall.” 

Wecaiihus conclude that wearing the topi was the practice of the 
pjqKsess S5S and has remained the practice of the Muslims for 
faasKSreds of years. 

]i4£Q:Allah grant u.v the ability to follow their blessed footsteps. 

Ainm. 


n -/r ouyip*** 
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The significance of the top? 

It will become clear to us from the coming narrations that the topi 
formed an integral part of the dressing of the beloved Rasul of Allah 
® and his illustrious companions, the Sahabah and has remained 
part of the dressing of the Muslims right up to these times. 

‘Alldmah Ibn Qayyim Al-Jauziyah, 'Allamah SuyQti, Ibnul Hdj, 
Mjrak, 'Allamah Barizi and Shaikh Muhib At-Tabari have 

all written: 

“Nabi S would normally wear a turban with a topi underneath. He 
would sometimes wear only a topi and at times only a turban,”' 

AllSmah Tibi (743 A.H.), the first commentator of 

Mishkitul MasSWh (a famous book of hadith), mentioned that the 
wearing of a topi alone (i.e, without a turban) is (also) Sunnah, as is 
the practice of many, ^ 

The great scholar. Shaikh AbQbakr Ibn 'Arab! ■>—has. in his 

commentary of Tirmi?hi, 'Aridhatul Ahwazi (Vol. 7 Pg. 242), 
classified the topi as part of the attire of the Prophets m and of those 
pious ones who tread the path towards AllSh 

He also mentioned that it protects the head, stabilizes the turban and 
(most importantly) it is sunnah. 

AJl^ah Ibn Jawzi has also classified the topi as Sunnah. ^ 


ir , Ar/\ juit ji; ' 
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Sulaiman Ibn Abi 'Abdullah mentions that he found the senior 
Muhajirm tying turbans on their topis,'' 

So much importance was given to covering the head by our Sala/vs 
Sdlihin (pious predecessors i.e. the Sahabah vfe and those after them) 
that we find them always wearing turbans. This fact is undeniable in 
the light of the hundreds of narrations concerning the turban of Nabi 
the SahSbah and those succeeding them. 

Rukanah reports that Rasululiah said; 


Jp 1^ U 5>iJl ^ Ji/ 

“My followers will remain on the furah (the Sunnah of the Prophets 
^ or the original path set down by Allah) as long as they wear their 
turbans on topis.”* 

Nule: i/e were unable lo trace some of the narrators of this hadUh; 
therefore we could not verify its ciuthenliciiy. 

Imam Malik mentions that it was the practice of the 
Sahabah to wear topis.'’ 


jj ’ll-J - "b'! Jljrj *)U j j IaA i~i ^(1 ji'S AAt/r * 

yU- jit-\ ^ J 4^ jsri o li * 
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There can be no doubt in the fact that donning the topi was the 
practice of the Sahabah and their successors. In addition to the 
abovementioned narrations, the following great personalities are all 
reported to have mentioned that it was the practice of the Sahabah 
to wear the topi. 


1. Hasan Basri ’ 

2. Imam Malik * 

3. AbUKabshah® 

4. 'AbdullShlbn 
AbQbakr 


5. wail Ibn Hujr ” 

6. Faltan Ibn 'Asim ^ 

7. Ibrahim An-Naklia'i ** 

8. Mahmud Ibn 
Labid4& 


The books of history also show veiy clearly that it was always the 
practice of the Muslims to wear the topi. 
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l&B ^eat historian, ’ Allamah Ibn Jarir At-Tabari iai has, in 

pfeces of his book, Tdnkhiil Umam wa! Mutuk, discussed the 
dreas^-.pf the Muslims and has mentioned that the topi of the 

a certain era was of a particular type. (E.g. Vol. 11 
156) 



IgfflrssfTOe Strain we find that another famous historian, Muhammad 
IbaSa'dih , when discussing the topi of Dawud At*Tai iat 
cuia^eEied that his topi was similar to the topi worn by the 

This ii was the habit of the businessmen as well, to adhere to the 
Sasjaa of the topi, 


'A^saafa Ibn Taymtyah has also highlighted the importance 

of laa Eopt It is mentioned in his Mq/mu' Faidwd (Vol. i I Pg. -193) 
ttm be was asked regarding a group of Muslims who engaged in a 
’•■anew of weird actions viz. carrying snakes, keeping dishevelled 
hsk, ^ving their heads uncovered etc. 

Be answered that actions such as leaving the head uncovered etc. are 
cdiheif the distinguishing characteristics of the Pious nor of the 
Sahsbab ^ or the Tabi'in and was not found amongst the 'Ulama of 
the Muslims in the previous or latter times, therefore they have 
opposed the path of the Muslims, have abandoned the realities of our 
cSa (religion) and have strayed off the path of the servants of Allah. 

This strong rebuke by 'Allamah Ibn Taymiyah iii— f'j speaks 
volumes of the importance attached by him to the topi. 


Anyone who peruses through the books of history will realize that 
the topi was always a latent feature of the lives of the Muslims. This 


j j nv/*l Uiw ^ 


_ The Cro'wn of a Believer _3j, 

can be gauged by the fact that in every era there lived a group of 
people whose sole occupation was the sewing of topis. 

If it was not the practice of the people to wear topis then for whom 
v^re they making the topis? 

The following incident concerning a topi-maker is mentioned by 
Hafiz Ibn Kathir iil : 

QSdhi Abu ‘Umar (320 AH) was a great scholar who was 

known for his beautiful character and fair dealings. On one occasion 
when many of his associates were gathered around him, a roll of 
expensive material was placed before him to purchase. The 
associates of the Qldhi greatly admired the rich cloth, so the Qadhi 
purchased it for 50 dinars (gold coins) and then ordered a topi-maker 
to make topis from this material for all those present,'* 

The famous Mufassir 'Ikramah <ii , who was a TSbi'I (one who 
met the Sahabah explained that the verse: 


“Don't even come close to the wealth of an orphan”, 

means: “Don’t even take a topi from him”. 

We thus learn that the topi was part of their wardrobe, as well. 

The historians have mentioned that there was a certain family who 
lived fiom about 100 A.H. who were known as the ’Dowraqi’ family 


^VT/M “ 

jJ.1' J ” 
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on account of them wearing a type of high topi known as 
‘The Dowraqiyyah’,^" 

From this we can understand how particular the Muslims were 
regarding the wearing of the topi. 

Another proof that the topi was worn in the time of the Sahabah ^ 
and those after them are the many narrations mentioning the 
discussions of the Mufassirm (commentators of the Qur'an) of those 
times, concerning whether giving someone a topi will be classified as 
clothing him and thus suffice as Vaff&rah (atonement) of a broken 
vow, as Allah Ta'ala has ordered us saying; 

jt” 

“or clothe them,” 


Hadhrat TmrSn Ibn Husain answered this question in the 
following manner, “If a delegation visits your leader and he gives 
each one of them a topi, will you say that he has clothed them? No.” 


This also shows that the topi was one of the items of clothing worn in 
those glorious days. 

After studying all these nanations, We can only arrive at one 
conclusion and that is that the topi fonns an integral part of the 
dressing of every Muslim and there can be no doubt in the topi 
forming part of our religion. 


1. o/« c-udl ,eMh ” 
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Why should we wear the topi? 


A doubt lurking in the heart of many people is that the topi was worn 
by Rasululiah as a habit not as an act of worship; there is therefore 
no need for us to emulate Rasululiah Si in this regard as there will be 
no reward in practising upon that which is not an act of worship. 

4 

To clarify this doubt, the following should be borne in mind: 

Firstly, when the intention is to attain the pleasure of Allah then one 
will be rewarded for any action performed. This is derived from the 
hadith; “Actions are judged by the intention.”” 

Secondly, we have been ordered by Allah 3^ to emulate RasfilulISh 
S. No distinction was made between emulating him in those actions 
done out of habit and those done as an act of worship. Allah Ta'SlS 
ordered NabI to announce, “If you love AllSh then follow me, 
Allih will love you.” (Surah Alu' Imrfin Verse 31) 

'AUamah IbnKathIr Ai stated in the commentary of this verse: 

‘This verse classifies as a liar any person who claims to love Allah 
yet does not follow the pattern of Rasululiah This (classification 
as a liar) wifi continue until he follows NabI in all his statements, 
actionsand conditions.” 

Thirdly, the practice of the SahSbah, TSbiTn and those after them 
has always been to emulate Rasululiah S even in the minutest 
details. Dozens of narrations in Hayatus Sahabah and other books 
testify to this. By us claiming that these things are baseless, we are 
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refuting something that has remained the practice of this Ummah 
from its very inception and are in fact claiming that no one properly 
understood Din until today. Allah forbid! 

Lastly, the topi has today become a distinguishing characteristic of 
the Muslims. As soon as we see someone wearing a topi, regardless 
of which part of the world we are in, we identify him as a Muslim. It 
is thus necessary for us to hold fast to our Muslim identity and strive 
to distinguish ourselves from the disbelievers. 
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Wearing a topi without a turban 

There exists a difference of opinion amongst the muhadithin as to 
whether it is Simnah to wear the topi alone, or does it have to be 
worn with the turban. 

This difference of opinion is based on the following hadith. 

RukSnah quotes Rasulull^ ^ as having said; 

‘The difference between us and the polytheists is that we tie our 
turbans on topis” ” 

This Hadith has been interpreted in two ways: 

1. We wear turbans and topis while the polytheists only wear 
topis. In this case the differentiating factor would be the 
turban. 

A large group of muhadithin has preferred this explanation. . 
From amongst them are: 


. » 
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' Allamah Ibn' Arab!, Munawl,' Azizi, Jazrt, ’ Arif Billah 

Al-Hifni, Zurqam, Baijun, Kattam, Mulla 'All Qari and 

Moulana 'Abdul Hay Al-Lucknowi . 

2. We wear topis and turbans, while the polytheists only wear 
turbans, without topis. In this case, the distinguishing factor 
would be the topi and not the turban. 

An equally large number of 'Ulama have preferred this view. 
They are: 

.'Allamah Tibi, Muhib Tabari, Mirak, Ibnul Qayyim, Ibnul 
HSj, Halbi, Ibn Hajr Al-HaitamI,. As-Suyuti, Ibnul Malik, 
JassQs, Abdul Haq Dehlawl, Moulani Rashid Ahmad 

Gangohi and Moulana Khalil Ahmad Saharanpuri 

'Alllmah Ibnul Ja'far Al-KattSnl has mentioned that the 

explanation given by the first group is more suitable to the hadith i.e. 
the turban is the distinguishing characteristic. 

This is supported by a number of other, albeit weak, narrations that 
show that the turban is the distinguishing mark of the Muslims. 

Based on this commentaiy of the hadith, some 'ulamd claim that it is 
makrQh (reprehensible) to suffice on wearing a topi and not adopting 
the turban. However, the following important points should be borne 
in mind: 
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Secondly, no clear-cut ruling may be passed based on this hadith, 
because of the great difference of opinion concerning its purport. 

Thirdly, there fire a number of strong narrations that show that 
wearing a topi alone was also a Sunnah of Nabi ®, even though 
adopting the turban is far more rewarding and beneficial. 

Even if we do assume that this hadith is sound and that sufficing on 
the topi was from the characteristics of the polytheists, then too it 
would be completely permissible to wear only a topi in these times as 
the topi is not a characteristic of the polytheists anymore. Yes, 
adopting the yarmulke of the Jews would be impermissible as it is a 
salient feature of Judaism. 


Firstly, this hadith is extremely weak, thus no laws may be deduced 
from it. 


t\ 
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The colour of the topi 

A. White 

The colour greatly liked by Nabi ® was white and therefore he 
normally wore a white topi. 

Ibn' Umar narrates that RasCiIullah Oft would wear a white topi. ‘ 

Similar narrations have been narrated by: 

1. Ibn'Abbis ^ 

2. 'Aishah;^^ 
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3. Abfl Hurairah ■* 

4. Farrqad 4i> * 

5. Anas^* 


Nabi & has also ordered us to wear white saying: 


’o* VV Lf^CPi O' 


“Wear white clothing, for it is amongst the best of clothing and 
enshroud your dead in it.” ’ 

We should thus endeavour to wear white clothing and topis as often 
possible, as we would be carrying out the command of RasillulISh 
and be following the pattern set down by him, 


It was also the practice of the SahSbah 4^the companions of 
Nab! ®) and the TSbiTn (Successors) to don white topts. 
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We find the practice of the following mentioned in the hadith: 


1. Anas Ibn Malik * 

2. 'Uthman*® 

3. 

4. Ibn'Abdus Salam " 

5. 'All Ibn Husain'* 

6. Qasim Ibn Muhammad 

7. Sufyan Ath-Thawri 


8. Salim Ibn'Abdullah" 

9. ' Ubaiduimh Ibn' Abdullah" 

10. Hammad Ibn Zayd " 

11. Sa’id Ibn Jubayr '* 

12. 'Umar ibn 'Abdul 'Aziz '* 

13. Abu Umamah 

14. AbuRuhm^ 


kjijws YT/r jii 
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It should be borne in mind that just as Nabi © and the Sahabah ^ 
wore white topis, they also wore topis of many other colours. 

From amongst these colours are; 

I 

B. Black 


' Abdur Rahman Ibn Ziyad narrates that Nabi ® wore 

a black woollen topi.“ 


A black topi was also worn by: 

1. Abu Musa Ash' arl ^ *' 

2. Ibn Abi Awfa ” 

3. ImSm Abii Hanifah ” 

4. Sa'id Ibn Musayyab ** 

5. Muhammad Ibn Talhah ** 

6. DSwudAt-Tli” 

7. Dawud Ibn' isS " 


8. Aswad ** 

9. IbrShim An-Nakha'i ” 

10. Imfim AwzI'i” 

11. Al-Mas'QdI*‘ 

12. AbQ QursSfah 


.Tay/ V ifoil j,- i) Ur ^ ” 
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Mulla 'All Qari mentions: 

“It is Sunnah to wear black as this has been narrated in the ahadith. 
'Allamah Suyuti <3ii <<—has compiled a booklet concerning the 
wearing of black.” “ 

The booklet is named ^ ii^i and is included in 

his book “Al-Haw!” [pg. 87]. 

' AllSmah Zayla't writes in his celebrated book on Hanafi fiqh, 
“Tabyinul Haq^iq" [vol.6 pg,228]; 

al^l JJu. UiO^. ^'Liil vli 

“It is mustahab (preferable) to wear black since Imam Muhammad 
has mentioned a hadith in “As-Siyarul Kabir” indicating the 
preference of wearing black.” 


m/r 
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'AllSmah Sh4mi * — f~j - the imminent Hanafi jurist- has also 

mentioned the preferability of wearing black. 


C. Green 


jji «>—^ ^1 OIS* ^1 jfi 

^1. .. O'il oli A j d 

Ibn 'Abbas ^ narrates that RasuluIlSh had 3 topis: A white, 
double-layered topi, a green-striped topi of Yemen! cloth and one 
with earflaps.” 

The green topi was also worn by; 

1. ImSm MSIik ” 

2. Qfisim Ibn Muhammad ” 

3. 'AbdulISh Ibn 'Awn “ 

4. Sha'bi” 

5. HasanIbnuIMus'ah'" 
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The wearing of green clothing was greatly liked by Rasiilidlah ^ 
to such an extent that Anas ^ says: 


i ill j ji ji^S!i oir 

“Green was the colour most liked by RasQlullah 

A number of narrations regarding Nabi wearing green are 
mentioned in Subulul Huda War Rashad (vol.7 pg.312) 

'Allamah Ibn Battal, Ibn Hajr and Munawl have all 

mentioned that the clothing of the inhabitants of Jannah (Paradise) 
will be green.^* 

This can be deduced from the ayah. 

IjJwi t^ly Oj—fljJ 

“The inhabitants of Jannah will wear green clothing.” 

(Verse 31 / SCirah ^0 

’Allamah Tabari i>i narrates that the Khallfah Al-Ma’raun and 

his entire army wore green attire; to such an extent that even their 
topis were green. 


c-u: Ju-j :(VTv/» ^') Jttj rt\/i jsth 
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A light yellow topi was worn by: 

1. Anas'^sfe 

2. Jundub Ibn ‘ Abdullah .ife. 

3. Habib Ibn ’ Abdullah « iii 


E. Brown 

A brown topi was worn by; 

1. Wfibisah"’^ 

2. Qadhi Shuraih iii •>j 

3. 'Abdullah Ibn Mudrik^*' 
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F. Red 

A red topi was worn by: 

1. Sa'id Ibnul Musayyab ” iii 

2. Dawud Ibn'is§ 

There is a difference of opinion concerning the wearing of red 
garments by men. The most preferred view will be given below, as 
explained by Moulana Rashid Ahmad Ganghohi, Mufti Shafi' 
'UthmSni, etc 

It is as follows; 

• If it is dyed with safflower or a dye containing impure 
substances, then it would not be permissible to wear such 
clothing. 

• If dyed completely red. with permissible dye, then the 
wearing of such garments is Makruh Tanzihi i.e. it is better 
not to wear it, 

• If it is partly red or contains red stripes then it is completely 
permissible, in fact Nabi &> wore clothing of this type. 


tijUij ^YY/t iU.]) tsjb* ” 
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True love for the Sunnah 

‘ Allamah Muhammad ZShid Kowthari Jii -j'j mentions the following 
incident concerning leaving the head exposed. 

When the Russians conquered the Baltic Muslim States in 
1280 A.H. after decades of war, they forced the Muslims to expose 
tiieir heads when entering the courts of their governors. AllSh filled 
the heart of one of the ‘Ulama with Islamic-patriotism and self 
respect to such a degree that he refused to accept this coercion and 
abasement and therefore approached the Ruler and said to him; “You 
promised us that you will not interfere in our religious matters, yet 
you force us to enter the courts of the governors bareheaded, when in 
fact this is not allowed in Isllm.” 

The Ruler replied; “I will call a conference of your "Ulamfi to see 
whether their viewpoints on this matter conform to yours.” 

They were called, but did not lend him any support and were very 
shaky and indecisive, however this 'Alim was firm on his stand, 

The Ruler then .said to him: “Put your proofs down on paper; 1 will 
send them to the Grand Mufti of the Empire”. If he conforms to your 
view, I will then issue a decree exempting the Muslims of your 
region from this law in spite of you standing alone on this matter. 
However, if he also opposes your view, then you will have to bear 
the consequences of being so obstinate.” 


” By “The Empire” is probably meant the Ottoman Empire which was existent at 
tbu time and was ttdcen to be the authoiity on Islamic affairs. 
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The 'Alim agreed and wrote the following: 

“The Muslims do not remove their topis when entering the masjids 
and when in salah in front of Allah. If they remove it when entering 
your courts, it will be as if they are honouring you more than Allah 
and this is completely impermissible.” 

The ruler then sent it to the Grand Mufti who concurred with this 
staunch 'Alim, as a result of which all the Muslims of that state 
where excused from this compulsion. ” 

This is intense zeal and fervour possessed by those whom Allah 
grants the true love of IslSm and the Sunnah. 

May Allah make unfrom amongat them, 

Amm. 
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The shape of the topi 

Topis of many different shapes and sizes have been narrated fi’om 
Nabi ® and the Sahdbah 

'AllSmah Munawi writes, “ There is nothing wrong in wearing a topi 

> that clings to the head, or 

> one that is high, or 

> a double-layered topi, or 

> a single layered topi. 

These may be worn with or without a turban, because all these have 
been narrated; however it is better to wear a topi with a turban.' 

Similar statements have been mentioned by 'AllSmah Ibn Hajr Al- 
Haitami and 'AllSmah JassOs 

The following are the different types of topis we found mention of in 
the books of hadith and history, however we were unable to find an 
exact description of most of these topis. 


(V^ lA) jiASM , r ■ t/> jJUAii yU ‘ 

11 ^ uiwJi ^ 




Ibn 'Umar narrates that RasilullSh would wear a while 
kummah 

A kummah is a small round topi, which is flat and not raised/ 

NabI wearing a kummah has also been reported by: 

1. 'Aishah^c^ 

2. Anas^dib 
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Musi a® is also reported to have worn a kummah. 



* 


‘Abdullah ibn Mas'fld narrates that Nabi Sft said; “On the day 
Mtisfi 0 spoke to Allah Ta'ala, he wore... and a woollen kummah.’’ 


In a weak naira ion AbtiKabshah mentions; 


@ 015" 

» 

“The kummahs (topis) of the SahSbah <te were flat.” * 

Aba UmSmah, 'Umar Ibn ‘Abdul ‘Aziz and AbO Ruhm ^ are all 
reported to have worn small, white topis. ’ 

It is mentioned in another narration that ‘Umar ibn Abdul 'Aziz, 
MakhOl, Raja ibn Haywah and MaymQn ibn Mahran were all seen 
wearing small Egyptian topis. 
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B. Topis which cling to the head 

A narration of ‘ Aishah states: 

' j --ij 4*]^^ 4j.i-iil* 4 LII J 

“Nabi used to wear a white topt which clung to his head.”" 

'AbdullSh Ibn Busr also narrates a similar hadith.'^ 

Note: Both these narrations are from amongst those narrations in 
this book which are extremely weak, however the coming narrations, 
which show that certain Sahdbah wore topis that clung to their 
heads, are very authentic. 
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The wearing of a topi, which clung to the head, was the practice of: 

1. 'AWsji 

2. Wabisah 

3. Anas sjfc 

4. Abul ‘ Aliyah 

5. 'All Ibn Husain 

6. Ibrahim An-Nakha'i 

7. 'Umar Ibn 'Abdul 'Aziz 

8. Hayyan Ibn Wabarah 

9. Muhammad Ibnul Hanafiyyah ’’ 

10. Sa’id Ibn Jubayr ” j 


. » il Jl'i'j ‘lljrj J Yt/f J*-* " 

.Jt-l : /U X-! OJ-i Jli J Taa/t ^ " 
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r\t/# J*-** 
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The only explicit mention we were able to find of a high topi 
belonging to Nabi is in a narration of 'Abdullah Ibn Busr 4®*.“ and 
in a narration of AhU Hurairah 4$# ", however these narrations are 
from amongst those few narrations mentioned in this book which are 
extremely weak. 

It is, however, mentioned in a weak hadith from Ibn 'Abbas 4* that 
RasuluJlah ^ would sometimes put his topi in front of him (as a 
i'u/raA-barrier) when performing salah.” 

It would only be possible for it to be a suirah according to the Hanaji 
mazhab if it was more than a forearm in height (+-45cm). However 
the 'Ulama of the other mazhabs don’t place any restrictions on the 
size. 

The great mufti of Deoband, Mufti Mahmud Hasan -—i-j writes, “ 

The top! generally worn by NabI was such that it clung to his 
head, however the wearing of high topis lias been narrated from 
some SahSbah 

High topis have been worn by a number of Tabi’In and Tab'ut 
Tabi'inviz. 


j» J if ^ OUJ#-.U»J> J 1 • t j} 

^ \/tl \ «,:»■ ij*)/ ^ j i ^ 

T t *\/o JaJ ^ yjj J 

Uo/1 jijjf jL^i ^ -uU 

r. r/w (j>J) iijsi ^ 
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Imam Abu Hanifah ^' 
Imam Malik 
'Abdullah Ibn'Awn*’ 
DawQd at-TaT *“ 
Hammad Ibn Zayd 
' Ali Ibn Attam ** 
Rabl'ah Ar-Rai ” 

Abft Dulamah ” 


13. Abul Hasan 

14. Ibrahim Ibnul Mahdi 

15. Al-Mas'fidi"‘ 

16. Ahmad Ibn rbrahim" 

17. 'Alllbn Sa'Id-** 

18. Sharik-" 

19. Hammad Ibn Abi Sulaiman 

on A UA 46 


9. Wathiq Billah ** 21. Al-Musta’m^* 

10. Abu Mushir ” 22, Laith Ibn Sa'd'' 

11. Ibrahim Ibnul Mahdi” 23. Al-Juzhu'i 

12. Al-Mansur ** 24.'Abdur Rahman Ibn' Uthman” 

25. Ahmad Ibn Abil Hawaii *' 


. A ^ u,^. ,^1 fuvi J tt- ” 
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Certain latter-day scholars insist that it is necessary to wear a round 
topi which clings fast to the head, to such a degree that some of them 
classify high topis as mukruh or impermissible. They assert that 
wearing flat topis was the sole practice of all the Sahabah <6., and 
present the hadith of Abu Kabshah as proof viz. 

I —^ (Ills' 

“The topis of the Sahabah 4* were flat.” ” 

Firstly, this Hadith is so weak that no ruling of any kind may be 
deduced from it. 

Furthermore, even the narrations showing that Nabi ® wore a flat 
topi are not free from weaknesses. 


tt/\ ** 
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Secondly, even if it is accepted that the Sahabah -ife wore flat topis, 
it does not in any way mean that there is any reprehensibility in 
wearing high topis. 

Thirdly, the large number of narrations concerning the Tabi'in who 
wore high topis clearly show us that it was the practice in that era to 
wear high topis, so how can there be anything wrong in it when Nabi 
@ has classified the people of that period from amongst the best of 
his followers. 

4 

Lastly, the following golden advice of Mufti MahmQd 
Hasan should not be forgotten: 

“ A top! which is round, clings fast to the head and is not high, is 
proven from Ahidith, however this is from sunnanul ddiyah not from 
sunnanut hudd (ie. it was done more as a habit and daily ritual than 
as an explicit act of worship).Therefore whosoever follows this 
sunnah will be rewarded, however no-one has the right to insist that 
one wears this type of topi or criticize him if he does not wear it.” ” 

The matter of the topi can be likened to that of the sandal. The exact 
description of the sandal ofRasQlullSh© is mentioned in theahadith, 
yet we don’t know of anyone who is of the opinion that the sunnah 
will only be fulfilled by wearing this type of sandal and that every 
other type of sandal is contrary to the sunnah. It will definitely be 
better to \vear a sandal identical to the sandal of Nabi yet any 
other one will suffice. 

In the same manner, it will be better to wear the identical topi worn 
by Nab! However, as Nab! S never stuck to one particular type 

(nr».) 0\0 ^ 

^^A/9 
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but wore many different types of topis, it will not be correct to 
insist that only one particular type of topi is sunnah. 

It has been reported in the books of history that in the year 153 A.H. 
the Khalifah al-MansCir ordered the entire army to wear extremely 
high black topis (approximately 40cm high) so much so that a 
bamboo had to be placed inside to enable it to stand upright.” 

It is on this basis that some Ulama ” have asserted that high topis 
were not worn before this period. However the above-mentioned 
narrations contradict them. This apparent contradiction could be 
resolved by saying that while high topis were worn from long before, 
the length was greatly extended by Al-Mansur. 

D. A toot with earflaos 

There are many narrations that show that HabI had a topi that 
covered his ears. This was generally worn during war and when on 
journey. 

Oli^l ^\i Oi: v$i. UJU ^ 

' Aishah ^ nttp'ates that Nabi St would wear a topi that had earflaps.” 


roiM .I'v/a ,-i\ ./o J-iJi ** 
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Another narration of 'Aishah ^ shows that this topi was worn 
when on journey.” 

Ibn 'Abbds states that Rasfllullah S would wear a topi with 
earflaps when in battle.” 

A weak narration of 'AbdullSh Ibn Busr ife mentions that he saw 
Nabi ^ wearing a similar topi. ” 

Another weak narration of 'Abdullah Ibn 'Abbas ^ shows that this 

topi was sometimes used by Nabi as a sufrah (barrier) when in 
salSh.** 

This indicates how tall this topi must have been. 

Hadhrat W&bisah also wore a topi with eaiflaps. ” 

E. A Tartur 

The tartar is a type of high conical topi, which seems to have come 
into vogue long after the Sahabah ^ and was generally worn by the 
Bedouins. ” 

It was worn by' Ali Ibn AbQ Sa'id (399A.H,) “ 


iifAU jVVi g j ^T^/ V .juivi g iji" ,\jj u 

oiji" Jjv "jyiVi 

T fjj "ai_,yr ^ y j j /u* 
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Note. The red tartur was the topi of the Jews at one time, therefore 
the former principal of Darul "UlCim Deoband, Qari 

Tayyib Sahib classified the wearing of such a tarrlur as 

impermissible.®^ 

Some ‘Ulama even went so far as to classify one who wears the 
tartur of the Jews as a murtad (one who has left the fold of Islam and 
turned renegade),®® 



This is a topi consisting of two panels sewn together, faintly 
resembling the hull of a ship, It is very popular in India, especially 
amongst the 'Ulaml of Deoband, 

Hadhrat MoulanS Ashraf 'AH Thinwl ii mentioned regarding 

this topi, “ This is in reality not the topi of the Muslims, however as 
many of the Muslims in our country wear it and this has been the 
trend for quite a long time, therefore it cannot be criticized, as it is no 
longer considered a distinguishing characteristic of the kuf^r.®^ 


/_ 

,rT i-UJl .rJ g .J Ijf .Vt\ a Vidl 

i 
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MufU KifayatullSh and Mufti Mahmud Hasan Gangohi 
also passed similar rulings. ®* 

G. The Daiiniyah 


This was a tall, pointed topi worn by judges and other senior 
members of society. It originates from IrSq. ®® 

The following personages are narrated to have worn a danniyah: 

1. AnaSij.’® 

2. Al-JuzhQ'I’* 


f • ’f'/l yr-jyJ' ' VY/\ ^>1! <^^>1 c-UU- ®® 

Y . a/a sUA< 

T®^/A [ibiUl U .nil _j J Y • *i/T slAii< 
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The bumus (or burnoose) is an iiejn of clothing that lias a hood 
attached to it, be it a kurtS, jubbah or any other item of clothing.” 

It is generally worn on top of the turban to protect one from sunlight 
and rain, however it is also used without a turban. ” 

According to some 'Ulama the bumus is a tall topi.'” 

On account of the bumus being a type of topi, we have treated it as a 
top! throughout this book and have not differentiated between the 
narrations mentioning the bumus and those mentioned the 
qalansuwah, 

Wearing a bumus is from among the sunnats of RasQlulIah ^ and the 
Sah^bah 

W&il ^ mentions'. 

J S ^ 

“I performed salSh with RasUlullSh ^ and his Sahabah I saw 
them raising their hands for takbir inside their bumuses.” 

A similar statement was made by Faltan Ibn 'Asim 

(VTA) T • 0 ^ lyj j ITXh u*'™ 
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Ibn ’Abbas narrates that Nabi said that Tsa sajH will be wearing 
a bumus when he will descend, 

Note: This narration is very weak. 

AbQ Qursafah ^ had a bumus that was given to him by Nabi & who 
told him to wear it. 

Ya'lS ibn 'Umayyah narrates that Nabi wore a bumus. 

Hafiz Ibn Hajr narrates that 'Abdullah Ibn AbO Bakr aS. said, “Every 
'Alim (from amongst the Sahabah possessed a bumus which he 
would wear in the morning.”" 

'AllSmah 'Aynt writes in his commentary on Sahih BukhSri, that 
ImSm Milik said, “There is nothing wrong in wearing a 

bumus. The SahSbah ^ were in the habit of wearing it.”** 


^ uu-V J (r^Y^^) juJi >f, 
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The wearing of the burnus has been narrated from the following 
Sahabah 


1. 

Anas 

11. 

Husain ^ 

2. 

Abu Umamah 

12. 

Ibn Samurah ^ ” 

3. 

Miqdam ” 

13. 

'Abdullah Ibn' Amr ” 

4. 

Ibn 'Umar<$i ” 

14. 

'Amr Ibn 'Abdullah 4 p>> ” 

5. 

Jundub Ibn 'Abdullah 

15. 

Wathilah Ibnul Asqah 

6. 

Ibn Mas'ud-;^” 

16. 

Hattan At-Taymi ^ ” 

7. 

Abu Musa Ash'ari 

17. 

Abu Qursafah 

8. 

Suwayd Ibn Ghafalah 

18. 

'AwfIbn Malika” 

9. 

'Umar^»" 

19. 

Yazid Ibnul Aswad 

10. 

Ibn Ab! AwfS ^ ” 

20. 

Al-Mugirah Ibn Shu'bah 
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The following Tabi'in have 
bumus: 

1. Shurayh>“ 

2. Sa'id Ibn Jubayr*" 

3. Nafi’"” 

4. Mutarraf 

5. ‘Alqamah‘°* 

6. Masruq"’* 

7. Aswad'" 

8. Salim'” 

9. Sa’id Ibnul Musayyab'®* 

10. MusaIbnTalhah'” 

11. Muhammad Ibn Talhah "® 


been reported to have worn the 

12. 'Abdullah Ibn'Awn"’ 

13. Anas Ibn Sirin'" 

14. 'AbdurRahm^Ibn Yazid 

15. 'Ubaidah Ibn'Abdullah"^ 

16. Muhammad Ibn 'Ali "■* 

17. Zubaid Al-Yami'" 

18. Rabr IbnKhutaim"® 

19. 'Amir Ibn'Abdullah"’ 

20. Abu Muslim Al-Khowlani "® 

21. Sa’id Ibn Abul Hasan 

22. Marwan Ibnul Hakam 
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The bumus was also worn by; 

1. ’Abdullah Ibn Ummi Haram 

2. ’Abdullah Al-Yunini'« 

3. Musahiq Ibn ’Abdullah 

4. AbuDalf'*^ 

5. 'AfirIbnZur'ah 

6. Muhammad Ibn SQqah 

7. Habib Ibn 'Abdullah 

8. Abu Bakr Ibn Ayyash 

JUj UUj J \ a— t tv/s J,V vii-ai* 

JWj *)Uj J I/a i-T* JfV '-j ' .-a " 
c/u; 4Uj J f */^ i-i J(V 
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9. ‘Ann Ibn Laith As-Saffar 

10. ‘Abdur RahmSn Al-A’ma 

11. HassanIbnMIlik 

12. YazidIbnYazid >” 

13. ‘Abdullah Ibn Mudrik''' 

14. Jundub As-Sayaqalah 

15. Khalifah Al-Muayyad 

MayAUdh grant us all the ability to practise on this Sunnah as well, 
which is unfortunately neglected today, except by certain North 
African Muslims. I was greatly pleased during my visit to Algeria on 
seeing that the burnus is worn by the majority of the population, but 
the saddening part was that very few of them even fmew it to be 
Sunnah. 

MayAlldh guide us all to recognise the pure Sunnah of His 
Nabi & and to hold fast to it. 

Amin 
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The number of panels in the topi 

Some scholars hold that it is sunnah for the topi to have a certain 
number of panels, however they are unable to present any narrations 
to back their claim. 

Despite an exhaustive search through hundreds of books on hadith, 
commentaries of hadith, history and sirah (the biography ofNabl 
we were unable to find any mention of the number of panels on the 
topi of Nabi @ or the Sahabah si*. 

Similarly, none of the great muhaddithm and historians who 
discussed the topi of RasulullSh ever discussed the number of 
panels. 

If it was Sunnah to have a certain amount of panels in the topi, then 
definitely our illustrious muhaddithin and 'ulamS would have 
mentioned it in their books, however we find the topi being worn for 
the last fourteen hundred years without anyone insisting on a specific 
style or pattern, thus we find the practice of the 'Ummah shovnng 
that any type of topi may be worn. 

We, however, found an extremely weak narration mentioning that 
RasOluliah had a tall v-ui- (khumdsiyyah) topi. 

This was probably taken to mean a five-piece topi, however the 
following should be borne in mind: 

1. This hadith is so weak that certain scholars of hadith have 
mentioned that it is not permissible to quote it, except to 
inform others of its weatoess. One of its narrators used to 
fabricate ahadith! 


OIS” JU I ji ilUvi* V “ 'Jf* V *** 
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2. The scholars of hadith and linguists have explained that 

V''> concerns the length of the topi; none of them interpreted 

it to mean five-panelled.*” 

This is an extremely trifling matter, yet it has led to a great amount of 
bickering and fruitless arguing. 

It should be understood that whosoever wears a topi will, Inshd 
Allah, be rewarded for following the sunnah, regardless of the 
number of panels on it. 

This discussion should not be misconceived as an attempt to stop the 
wearing of five-piece topis or to classify them as bid’ah (innovation); 
all we are trying to show is that everything has been allocated its 
specific place in Islam and should thus be kept in that place. 

If anyone feels that a certain number of panels on the topi are 
Sunnah, then he should wear such a top!, however, no criticism 
should be directed towards those who don’t wear such a topi 
especially when he has no proof to show it to be a Sunnah. 
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A heart-rending incident 

Hafiz Ibn Kathir in his celebrated work AI-Bidayah wan NihSyah 
(Vol. 8 Pg. 186) and Imam Tabari in his Tarikh (Pg. 2756) have 
mentioned a narration which brings to our notice the great emphasis 
laid on the topi by the Sahabah ^ and by the family ofNabt 

When Hadhrat Husain , the beloved grandson of Nabl was 
attacked during the Battle of Karbala, he was struck on the head by a 
sword as a result of which his bunius (hood) became filled with 
blood. He removed this bumus and called for a topi (and according to 
another narration a turban), 

The extreme importance attached by Hadhrat Husain 4s. to the topi 
even at this crucial moment, speaks volumes of the emphasis given 
by the Shari'ah to covering the head. 


_ The Crown of a Believer _21 

The material of the topi 

Topis of many different types of material were worn by Nabi and 
die Salafiis Salihin (the pious predecessors viz. the S^abah ^ and 
the Tabi'in). The following are the different materials we found 
mention of in the books of hadith and history, however we were 
unable to find an exact description of most of these materials, 

A. Wool 

' Abdur RahmSn Ibn ZiySd ^ narrates that Nabi a wore 

a black, woollen topi.* 

Ibn Mas'Od narrates that Nabi a said: 

wisir j ...... i-j iji” 

0 

MQsa wore a woollen topi when he spoke to Allah, ^ 

0 

The following great personalities wore woollen topis; 

1. Ibn'Umar 

2. Anas4i^ 

.TAV/ V (JJlt J-,. J Ur J ' 

\ "UiJl vV'.r-J * 

i£ Mjlj ^ ^ u/v ^ * 

Y • a/a jUi< ^j\l * 
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3. Aswad * 

4. ' Abdullah Ibn' Awn “ 

5. Anas Ibn Sirin ’ 

'AllSmah SuyQti ilii -—writes; “It seems that the topi generally 
worn by Nabi ® was of cotton or of wool.” * 

B. Greea-striped Yemeni material (i 

✓ 

AUamah Abil Shaikh writes: 

ij{ Sj—lii JJlT 

M*** Cm LTi/i ji-J' O'jT ■i'ls Sj— 

Ibn 'Umar narrates that RasQluUah @ had 3 topis: (from amongst 
hem was) a green-striped topi of Yemeni material.^ 

Abdullah Ibn 'Awn also wore a similar topi.'® 

2^1 Juj *iu.j j \rvh ^ y*' J Oi-ij» 

ii» J > sa/v * 

i£ *<_jJJ J S Sa/Y Aw ^ ^ 
Ar/\ * 

T vV" 0 Jr-iJ' ^ -J > ■ J ^ J,J * 

Jli t Jl *iU-j J \Sa/v Aw *® 
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C. Khaz- A blend of silk and wool 

This type of material was veiy common and is permissible on 
condition that the silk content is less than the wool content." 

I 

Imam Malik A' -w-j has mentioned that the SahSbah ^ would wear 
topis of a blend of silk and wool," 

This type of topi is reported to have been worn by; 

1. Wabisah^fe" 6. Sha'bi" 

2. Anas-;fc‘* 7. MQsdlbnTalhah” 

3. AbflMusSAsh‘ari"-;fe 8. QSdhi Shurayh ” 

4. ImSmMSIik’® 9. Rabiah^' 

5. Qasim,IbnMuhammad " 10. AbO ’Ubaidah“ 

ll.IbnAbiAwfa<fe” 


T fij ^ y Ai j'A*. AW, taa/t “ 
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D. A leather topi(isir'Si) 

Ibn 'Abbas ^ narrates: 

jij>r i^I - i>Lc"I i di ^ 4 S 1 I Olf 

Nabl had a leather topi, which had a hole in it.** 

AbO Salit also reported seeing Nabi ^ wearing a leather topi. 
A leather topi was also worn by Nafi' Ibn Jubayr Ibn Mut'im. ” 

E. 

AbCl Hurairah ^ narrates: 

5^ <3}' j c-i( j 

T saw RasululISh wearing a white Syrian topi.*" 
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A similar narration is reported by' Aishah 

Abdur Rahman Ibn Yazid and Abu Mushir -oil are also narrated 
to have worn similar topis.*® 

F. A Fox-skin top! 

A topi of fox-skin or lined with fox-skin was worn by 

1. DhahhSk** 

2. AbuJ'Aliyah” 

3. Ibrahim An-Nakha'i ” 

IbrShim An-Nakha'i also wore a topi of sable. ” 

Note: Any animal skins to be worn will first have to be tanned and 
will thus be rendered tShir (pure). Pigskin however, cannot be worn 
even ifit is tanned. 



A Misri topi is reported to have been worn by; 
1. Ali<fe” ... 


\x\l V ^uvi g \js- J j^uV' Jii.\ • i ^ J,l» 

ITl/rr J JUj JUj J \y»hju^j,\ J J,V 

JU.., J t Vi Vl’ Crf'i' *' 

jUj J Ar/v 4 *- J it/t i-i J,v ” 

VI JUj *JUj J yay/i 4... “ 

JWj Jw., J yay/i a- j t Vi i,ri v»' jfV aiuil 

_;,0 44i-jYY/r4.-..;;il 
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2, Abu Darda-aSi 

3. 'Umar Ibn 'Abdul 'Aziz ” 

4. Makhfll” 

5. Raja Ibn Haywah” 

6. Maymun Ibn Mahran 

7. 'All Ibn Husain ■“ Jii j 

The wearing of an Egyptian topi has been attributed to Nabi ® in the 
book ‘Subulul Huda’ (Vol. 7 Pg. 284) but it seems to be an error as 
the same hadith appears in other books^^ with the word 

;<_^(double-layered) in place of (Egyptian). 

And Allah knows best. 

Crha above ivas written in the first edition while the following paragraph has been 
added to this edition) 

1 later found that Shaikh 'Abdul Karim Ar-Rafi'I mentioned in his 
book “At-Tadwln fi AkbSri QazWin” that he saw Ibn 'Abbis in a 

dream and asked him whether the topi of Nabi was (double¬ 
layered) or was it sj-»^(Egyptian) as certain people claim? Ibn 
'Abbas answered that it wasi-j-^-Cdouble-layered).'^ 

^ ^v/a A'-* i/ * 
n/\v jri.h. 
ri./n. 
n./i. 

ri • /l • ^ 

J ^\>rj ^ rr/'i i-i ji'i ■“ 
rvVr ^u-V'j 
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Note: While dreams, even of great 'ulamS like 'Allamah Al-Rafi'i 
do not constitute proof in Shail'ah (Islamic Law), yet it helps 
confinn that what seemed a mistake was really one. 



A Turkish topi was worn by: 

1. Ayyub SakhtiyM ** 

2. ImSm MSlik "’iiii 

We were unable to find an exact description- of the Turkish topis 
worn at that time, however the former Grand Muftt of Pakistin, 

Mufti Muhammad Shafi' passed the following fatwS 

regarding the Turkish topis presently being worn in the Indo-Pak sub 
continent: 

“ It is permissible to wear a Turkish topi when not in salfih, 
however the 'Ulaml should preferably not wear it. It is 
inappropriate to perform or lead the salth wearing one, as firstly, it 
is completely red. The preferred ruling regarding completely red 
clothing is that it is makrOh tanzihi. Secondly, this topi is generally 
worn in our country by those who don’t follow a mazhab.” 

If any of these two negative aspects are found, then one should 
refrain from wearing these topis. If, however no such drawbacks 
exist, then there will be nothing wrong in wearing a Turkish topi. 

tay/a r>-vi £oi'' j ' • I'f »yjVi y«- ** 

\0<l/r (^ai/y os^ili jU-I " 
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This was also mentioned by MuiiT Kifayatullah'*’ and Moulana 
Rashid Ahmad Ganghohi u+>-j 


I. A thick double-layered tom 'with oaddin! 
between 3 


jtj... jbT olj 


Ibn 'AbbSs ^ has narrated that Nab! & had 3 topis: A white, 
double>layered topi, a green-striped top! of Yemeni cloth and one 
with earflaps, ** 

This type of topi was also worn by: 

1. Anas Ibn Mdlik 

2. 'Uthmdn ^ ** 

3. AbaDardd^fr” 

4. Abul 'Aliyah ” 


\ »rh " 

if>' tj» N-Vij ki-iyK .»VY ^ 

".a.L-1 •**" } {aft' f) iy<J *bj * 

tij-xH J Olf U j \ \ s/^ Ji-udi _j ** 
%>." Jj, Y ssjs J\ X* 0 * iAM« ” 

JUj *JUj jW'hi^ jt'i wtxli at/y u»- ^ ” 
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5. Imam Ahmad Ibn Hambal ” 

6. RabrahAr-Ra'i ” 

7. IbrShimAn-Nakha'i 

J. A buttoned topi ) 

‘AllSmah Zhahabi narrates: 

: a^j^ ^ fj ^ ^ ji»>r Jfi 

OiS^I J c*ljjjjt' J {/h^^ (Ills' J ol 

“Nab! @> used to wear white topis as well as buttoned ones and also 
topis wifli earflaps."” 

(This is a very weak narration) 

Anas Ibn Malik ^ was also seen wearing a buttoned topi.” 

'Uthman would wear a topi which was (strapped and) buttoned 
around his neck.” 


T^^/^ t 0^1 ” 

Q, c«- i I' J tay/a j*-. J,' ** 

Jui 0UJ..» J! (—•»!* V J t ^ \ Cjrt tj 
,j£l J ^U* Jl TA»/ V Jr- J ^UJl t\y J (-*!• 

rrr/T ,r-^' j •iV *i* Ji*- *i*i» ^r* J •j*' ^ 

,^\x^j,j^Vjfftah lS^I J J \^^h 

f U J,l Ju 
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Thin topis were worn by: 

1 . 

2. 'AbdullahIbn'Umar 

3. Hammad Ibn Zayd “ 

4. Sa'id Ibnul Musayyab “ 

5. Anas Ibn Sirin “ 

6. 'Abdullah Ibn'Awn 

J 

L. Cotton TopTs 

ImSm Ahmad Ibn Hambal wore a cotton topi." 

'Aliamah SuyQti *i writes: “It seems that the topi generally worn 
by NabI 0 was of cotton or of wool.” 


Jisrj rt/r jii ** 

iS Hjlj J \ 'a/v 

JU-_, JWj J '/v ® 

OjSjA J ^ y ’ ®/® Aw ® 

) ' 'a/V 4w ^ ** 
ur itjtj i \ ^a/v jw 

T.s/n 

atA 
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M. Embroidered topis 

The following personalities are narrated to have worn embroidered 
topis: 

1. Al-Mas'udi" 

2. Sa'id Ibn Abul Hasan " 

3. Abu Qursafah 

The great Khalifah, Hfiriln Ar-Rashid, used to wear a topi on which 
was ascribed: 

“I am a warrior; I am a pilgrim” 

N. 

The Taqiyyah is a white cotton-skullcap. The Egyptians also call it 
the Arraqtyyah (V>). It came into vogue before 100 A.H. but gained 

popularity much later, especially in Egypt, 

The following personalities were accustomed to wearing it: 

1. Ahmad Ibn Muhammad Al-BaghdadI 

2. Mahmud Diwan 

3. Ibrahim Ar-Raqi (702 AH) 

*!Uj J rn/T “ 

oulilu^jvrr/vow^® 
roi/T j-fSijuji 

WKoU ,re^|y,. 

\ . o/% ^ wlXll jjAll ” 
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4. Ibn Wazir (730 AH) ” 

5. Abu]FayyadhAl-Jam§lI (783AH)’^ 

6. 'AbduIQadirDowslJiri(56I AH)” 

7. rbnNahhas(698 A.H)” 

8. Hafiz Abu Zakartya (+-700 A.H)®^i;^j 

The taqiyyah of 'AUamah Ibn Taymiyah «— f'j was sold for 500 

dirhams (silver coins), after his death. “ 

0. A topi of felt (^W^') 

The great scholar, Ibn ’ Abdus Saldm, is reported to have worn a topi 
of white felt. “ 


4 

11 y/* ^ jjj^\ ” 

e..l» ^'S ^ 

11 . ftM* jy^ ” 

STv/t 

\rV\t jSjLuh” 

T • ^UJiR ji 


P. A too! with holes 

In spite of an exhaustive search we were unable to find any mention 
of a topi with many holes pierced in it. However 'Abdullah Ibn 
‘Abbas narrates: 

OlT j S J _^J OtT 

“Rasulullah had a topi of leather, which had a hole in it.” " 

The great scholar, Abfi Bakr Ibn ‘Arabi has written in his 

commentary of Tiimizi, ‘Aridhatul Ahwazhi: 

“The ruling regarding topis is that they should be flat, not domed, 
however if one feels that he needs to protect his head from the steam 
rising from it by making the topi dome-shaped with holes in it, then 
this can be done as a medical remedy and should not be done out of 
pride or to distinguish oneself from others.” ” 

However, as already mentioned, wearing any type of topi will, insha 
Allah, allow-one to accrue the reward of practising on the Sunnah of 
wearing a topi. 


u'J j. rM/ V liJi' Jr- jur 

.J*JJ V r. r/r J ju'Vi J 

nr/v 
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In addition to wearing topis of soft material it was the practice of 
NabI Si and the Sahabah to wear topis' of hard material. This may 
be deduced from the following: 

• ‘Abdullah Ibn 'Abbas mentions that Rasulullah Si had a 
topi of leather. 

• The many narrations showing the wearing of ftiick topis, 
containing padding and an inner lining. 

• The -narrations concerning the high topis worn by our Salaftis 
Salih also indicate that those topis were of firm and solid 
materials thereby enabling them to stand up high and not fall 
in. 

• The use of the topi as a sutrah (barrier) also bears out the 
same point. 

• The hadith of Anas Ibn Malik that when performing 
wudhu, NabI would lift up his turban and make masah 
underneath it, without the turban unravelling.” 

• A hadith to this effect, narrated by 'Aii “ 

• Lifting the turban and making masah beneath it has also been 
narrated as the practice of: 

1. Ibn‘Umar 

2. Ibr^im An-Nakha’I **-i'•u'-j 

i 

tAt/ Y ij i) ^ 

o J n5/) , (Oit) i \ (UY) 

^ j iyi jf 

ji' *\\/\ J^j *)Wj J 

.J^ .Jt<l ^ ^ jl^l Jtf J \ -v/l ” 
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It would only have been possible to lift the turban off the head 
without it unravelling, if the topi on which it was tied was made of a 
ftrm material. 

This is also borne out by the following statement of Shaikh Ibn 
‘Arab!, “A turban without a topi underneath is not very stable as it 
could unravel especially during wudhft. By tying it on a topi, 
the turban becomes steady and its shape is greatly enhanced.” ” 

These benefits mentioned by ‘Allamah Ibn 'Arab! .Si can only be 

accrued if the topi is hard. A turban on a soft topi normally unravels 
when the topi is removed and doesn’t really improve the shape. 


jUj Ju-j J r^h si’ O'' ” 

T-r/\ ijsiil J Ttt/v ” 
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The Khalifah’s tolerance 


Ubaidullah ibn Sulaiman. the minister of the Khallfah A!-Mu'tadhid, 
mentions: 

I was once in the presence of the Khalifah while a servant was 
swatting the flies that were around him. A sudden slip of the hand 
caused the swatter to knock off the Khallfah’s topi, I watched with a 
deep sense of foreboding growing within me, fearing the 
consequences of this deadly blunder, 

However, the Khalifah simply placed the topi back on his head and 
said to the other servants, “Tell this unfortunate one to take a rest. It 
seems that we caught him dozing, In the future, increase the number 
of servants appointed to operate the fly-swatters.” 


The Crown of a Believer 
Punishment and reproach are only for one who intentionally 
commits a wrong not for one who blunders or errs.”*® 


Mujalid says: I once asked Sha'bT the reason for it being 
popular amongst the people that Qadhi Shurayh is craftier and 
wilier than a fox. Sha'bi replied: The reason is that when 
Shurayh would go out (in the fields) to perform salah a fox 
would stand in front , of him and imitate him, thus distracting 
him from his salSh. When this became too much for Shurayh, 
he removed him kuita and placed it on a pole, putting his turban 
and topi on top of it (thus creating a dummy).The fox came and 
stood in from as normal and thus wasn’t prepared for Shurayh 
who caught him from behind. This is why he is said to be 
craftier and wilier than a fox. (Tahzibul Kamal VoI.12 Pg. 444) 




The Minister says that I then began praising the Khalifah and 
thanking him for his tolerance, but he simply replied, “This poor soul 
did not do it willfully, he j ust happened to doze off. 
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When should the top? be worn? 

Although it was the practice of Rasulullah S and the Sahabah to 
cover their heads at all times, special emphasis was given to covering 
the head during the following occasions: 

A. When performing sal^h 

Imam Bukhari, .Sii <>-j in his Sahlh, mentions the statement of Hasan 
BasrI iSii : 

“The Sahabah would perform sajdah (prostrate) on turbans and 
topis.”' 

WSil Ibn Hujr mentions that he perfonned salth with Nabi © and 
the SahSbah ^ who were wearing bumuses (i.e. covering their heads 
with hoods). ^ 

Ibrahim An-Nakha‘i mentions that it was the practice of the 

Sahabah ^ to perform salSh wearing bumuses. * 

Faltan Ibn ‘ Asim mentions that he found NabI and the Sahabah 
•4® performing salah wearing bumuses. * 

j >*l/t JljjH a:#. V j 

(YYA) »\jj j Jtf j YTT/\ Ji * 

jWj j 11 \l\ ^ 
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This shows us that performing salah with the head covered was the 
practice of all the Salafus-Salih (pious predecessors). 

Nnarrations explicitly mentioning that the following great 
personalities were seen performing salah with their heads covered: 

1. ‘Abdullah Ibn'Umar * 1 ^ ^ 

2. Suwayd Ibn Gafalah ‘ 

3. Shurayh ’ 

4. ‘Alqamah * 

5. Aswad * 

6. Masrtiq “* 

7. AbuMushir" 

8. ' Abdur Rahman Ibn Yazld ** 

9. Sa'id Ibn Jubayr 

10. Ahmad Ibn Abt Hawarl 

11. Sfilim Ibn'AbdullSh 

12. ’Amir Ibn'Abdullah 

J 0 w/r J ^ Jtl J (\ ert) i) ^.i .ijj * 

.:,jZy '.(T T T -V) ^ ^ Jli J ^1. J 

JUj J ^r\/i J*- ’ 

J J T^v/^ 

JU-^ ‘lU^ J ' oT l\ J T^a/> iji-ill * 

J T-W/l ;_i ijl jiV UlA\ j 1 rv/T Ja- ’ 
JU^ Jwj J \TS/l T^a/\ J ‘® 

irt/rr " 

JUj JUj J \yoh^j,\ J YW/\ Lri .jl JfVOiJ.' 

Jw J ti\prj J T ^a/ 1 .jl J'V .jijll 

^Y■/M Ji-i 

J* ^ l.L.i .j J YU/^ J T-Y/rdUUl ^ji ” 
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13. 'Abdullah Ibn Mudrik ” 

14. ImSm Ahmad Ibn Hambal 

15. Ibn' Abdus Salam 

The Fatwa of Shaikh Rashfd Ridha 

The Egyptian scholar, Shaikh Rashid Ridha, the author of ‘Tafsirul 
Manar’, who in spite of being very famous for his modem thinking, 
authored the following article, which was published in the Egyptian 
magazine ‘Al-Manar’ 

“While it could be considered correct to say that it is not Makruh 
(disliked in Shari'ah) to perform salSh with the head uncovered, its 
not being MakrUh is only applicable when performing salSh alone at 
home without forming a habit of leaving the head uncovered. 

As for one who; - 

A. Makes a habit of leaving the head uncovered, or 

B. Keeps his head uncovered when performing salSh in jamS'ah 
with others whose heads are covered, or 

C. Insists on leaving his head uncovered in the masjid in the 
presence of such people who dislike this action of his and will 
engage in his criticism 


rt/rr *' 

T * 

a. ^ j >-ll * 
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then in all these instances, it is makruh (reprehensible) to leave the 
head uncovered. 

The reason for the first instance being makruh is that he has adopted 
a habit that is not backed by any legitimate proof. Rather what he is 
doing is in direct conflict to what was the accepted practice from the 
beginning of Islam. 

The second instance is Makruh because he is opposing the majority, 
which is forbidden in Islam. 

As for the third instance, it is MakrOh because this person would be 
the cause of people falling into the sin of backbiting and this action 
will result in his becoming ill- reputed. 

As for the statement that it is sometimes better to perform salSh with 
the head uncovered as this leads to greater humility, this is nothing 
but expressing one’s opinion in a matter of Shari'ah (Islamic Law) 
which does not accept anyone’s subjective opinion (Some of our 
jurists disagree with him on this point), This argument can be 
challenged by the fact that it actually leads to one adopting a 
resemblance to the Christians and others who are in the habit of 
praying with their heads uncovered and it is well known that we have 
been prevented from imitating them even in habits (not to speak of 
acts of worship). 

It can alM be countered by the fact that the accepted trend around us 
is that the proper attire to be adopted when visiting the 'Ulama and 
the pious, consists of (amongst others) a topi or turban,’’ 
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The Fatwa of 'Allamah Kowthan 

The following is a summary of a fatwa by 'Allamah Muhammad 

% 

Zahid Kowthari •<—j , a world-renowned Muhaddith and Faqih 

who held a prominent post in the Ottoman Khil^ah in. Turkey and 
who later went on to emerge as one of the greatest scholars Egypt has 
ever seen. 

'Allamah Kowthari -ii writes; 

People often ask concerning the ruling of performing salSh 
bareheaded without an excuse, This question has come to the fore, 
due to the emergence of a group who seem to take delight in denying 
those actions, which are accepted by the Muslims and have been 
passed down from generation to generation. They strive hard to cause 
discord in the masjid and greatly resemble the KhawSrij (a deviant 
sect which emerged in the time of'Alt in that they lay great stress 
on trivial maners while ignoring major issues. 

The ruling concerning the sal^h of a person bareheaded without an 
excuse, it that it is valid if all the conditions and pre-requisites are 
met. however this is in direct conflict to what has remained the 
practice of all the Muslims tliroughout the ages. 

It also entails emulation of the Christians in that they worship 
bareheaded, as is well known. 

Allah Ta'ala has ordered the Muslims; 


Imam Baihaql .ai narrates that Nab! ® said; - 

“When performing salah, one should wear two items of clothing as 
the most deserving being for whom you should dress up, is AllSh,” 

ImSm Baihaq! -u-j has also mentioned the following incident. 

Nafi'iiit >j, the slave of Ibn 'Umar ^ says that Ibn 'Umar ^ saw 

him performing salah wearing only one item of clothing. He rebuked 
him saying, “Have I not given you clothing?” “Yes, you have!” 
replied Nafi'. “So who,” asked Ibn 'Umar “has more right that you 
dress up well for him? Allah Ta'ala or the people!” ” 

It is on this basis, that the fuqahS jurists) say that it is MakrOh 
(reprehensible) to perform salSh wearing such clothing in which one 
would not normally present oneself in front of those whom he holds 
in high esteem. 

There exists absolutely no doubt in the fact that it has always 
remained the practice of the Muslims not to appear bareheaded in 
front of those whom they respect. In the very same way, salSh 
performed bareheaded would be reprehensible in the light of 
Shan'ah. 


jr AiP ijos 


“Adopt clothing of beauty when performing salah” 


rn/Y “ 

tv-v/t 


Leaving the head uncovered is discarding this beauty. 
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A few doubts cleared 

'Allamah Kowthari — f-j has also most graciously provided us 

answers to a few doubts, which arise on this topic. 

1. Misconcepdon: The ayah "Adopt clothing of beauty ^^en 
performing sal^” was revealed to censure the disbelievers who 
would perform tawaf (circumambulate) around the Ka'bah, 
naked and has nothing to do with covering the head. 

Answer: It is a well-known principle of Tafstr (commentary of 
the Qur'an) that an fiyah is not restricted to the particular incident 
concerning which it was revealed, Rather it would encompass all 
such situations that fall under its scope. Therefore we find all the 
mazh&liib are unanimous on the point that it is mustahab 
(preferable) to wear a topi (or turban), upper garment and lower 

garment when in salSh, This is mentioned by hnfini Nawawi 

in Al- Majmu' and by 'AllSmah Halbl ii in Sharhul 
Muiiyah. ” 

2. Misconception: The Syah concerns covering the private parts, not 
the head. 

Answer: 'Allamah Abu Hayyan, the renowned Mufassir 
(commentator of the Qur’an), has beautifully explained this point 
in the following manner: - 

‘The order to adopt ‘beauty’, in this ayah, is specific to salSh. 
Therefore ‘beauty’ cannot refer to covering the private parts 


r\ t ^ ,\v»/r “ 
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since we are ordered to cover them at all times, not only 
during salSh. 'Beauty’ will therefore, in this case, have to 
mean something else viz, that with which one beautifies 
himself.”^* 

Thus we can say without any doubt that the covering of the head is 
part of‘beauty’ and this has always been the custom from the early 
days of Islam. It is for this reason that in no time or place has this 
ever been seen (in the past) that the Muslims are forming the rows 
for sal^, bareheaded. Anyone who denies this is j ust being 
pigheaded. We hereby understand tliat there exists no proof at all to 
show that ‘beauty’ does not include covering the head, 

3. Misconception: It is Sunnah to perform salah bareheaded as Nabi 
& performed sal§h without a topi. It is reported that he would 
remove his topi and place it as a sutrah (barrier) in front of him 
during salSh. 

4 

Answer: It is mentioned in Sharhush ShamSil and other books that 
this narration is weak; therefore no anention should be given to it, 
It has not been mentioned in any of the reliable collections of 
hadUh, so how can it contest the covering of the head in saldh, 
which has remained the accepted practice of the Muslims 
throughout the ages! Yes, we do find tliat Hadhrat "Umar 
would stop the women slaves from covering their heads, so those 
who insist on keeping their heads open, probably count 
themselves among the women slaves and would like to emulate 
them during salSh, as this is not becoming of men. 
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(If we do accept that Nabi © used his topi as a sutrah, then 
we find that 'Allamah Muuawi has mentioned that this was 
at an instance when Nabi did not have an 3 rthing else to 
use as a sutrah. « This was done to show that it is 
permissible to perform salah without a top, even though 
this would be raalcruh for us, not for Nabi This is similar 
to the instances where Nabi urinated or drank standing. 
These actions are makruh for us, but were carried out by 
Nabi ift to show that they are not har§m. The paragraph 
between the parentheses is by the author not by 'Allamah 
Kowthari) 

4. Mixconcepiion: The head is left uncovered during Haj; there 
should therefore be nothing wrong with leaving it uncovered 
during salSh. 

Answer: Haj is a unique act of worship performed at a specific 
lime and place; therefore leaving of the head uncovered at other 
times cannot be established from it. 

The gist is that it is not proven that Nabi ^ ever performed salSh 
bareheaded without an excuse, whereas leaving the head uncovered 
when praying is the habit of the Christians. ” 


\v* * 
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B. When entering the toilet 

Imfim Baihaqi -Si mentions: 

^Jaf■ eiULl ljj ^ OlT :cJU iUJU j£. 

(yf 'H j 

'Aishah narrates that when Nabi ® entered the toilet he would 
cover his head,” 

ImSm Baihaqi ibi also reports: 

M lil ® uir k <i-j 01 0 ^ 

Habib Ibn SSlih iti reports that when Nabi ® entered the toilet, 
he would wear shoes and cover his head. 


J-N^ U 0^1 :Jl> J K\l \ 

iAfi Jc ^ ^ \ \T /y 

JU- Jl ^ CyU J (N * AO) J 

»\m 0\ \ OA/ Y f) 

i) Jlj J ,>U^ ^ ^^| \ 

J ol ^ »UJ^ Jij '.Jis jwrh 

M IM J J JfUai t) M 

Jtf Wii Jl> J 
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Im^ Abdur Razzaq reports: 

"J>r J ii\ ^ 

'Aishah <te narrates that Abu Bakr said: “Show respect in front of 
Allah, for I certainly cover my head when entering the toilet, due to 
respect for Allah.” ” 

Covering the head with a topi when entering the toilet has also been 
narrated from: 

1. Anas Ibn Malik 

2. AbQMQsa Ash'arl<4i^' 

'All^imah MunSwI writes in his famous commentary ‘Faidhul Qadlr’ 
(Hadith no.6667), explaining the reason for Nabt & covering his 
head upon entering the toilet; 

OaJI ^LJ. >Ua! ^^1^1 *^sij OVj JUS <ij 

J*1 JU jU,i 2;ij J-ai o! 

jy—^ (.)***'• y Ji ')l tv ijt—i'jtl CfjS’ v^j 

“It was done out of respect for All^ and because covering the head 
when answering the call of nature causes the pores to contract 


»oi/t i) j* j V ‘'jj J ( A®' t) Jujt /f ® 

jrrrA 

,ai *«' J TAo/V j 0*jA ■*»► * 

y*’- >* J** 

JU' J Ti/\ ijlj,vai-iii" 
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thereby allowing quicker emerging of faeces. It also prevents the 

bad smell of the toilet from getting onto the hair. The 'Ulama of 

Tasawwuf maintain that it is necessary for a person to be respectful, 

shy and concealed when answering the call of nature.” 

• 

A highly authentic narration of Sahihul Bukhari also shows that 
covering the head while answering the call of nature was a norm in 
the time of the Sahabah -ii.” 

C When eating 

s 

Farrqad narrates: 

^0 i) sUiV S_^—iU >i.<(j <ii Jy^j ^ ciTl 

“I ate with RasfllulISh i& and 1 saw a white topi placed on the centre 
of his head.” « 

‘Aishah ^ narrates that RasCilull^ &> said: 

jrtiurjrr 

/ 

“I eat in the manner a slave eats” ” 


\ iYy u-ui Jl >jlj . Ja ^ (oYV) ” 

Jl- J .J —Jl i>* i) 

♦itiiiL. J Y.V/ 0 S<UVI J iiULl *Ui J tAl/v 
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It is therefore necessary for us to display our humility and 
subservience to Allah Ta'SIa while eating. Covering the head helps 
greatly in achieving this goal. 

It should be borne in mind that it is not forbidden to eat with the head 
uncovered. Many people greatly exceed the bounds by laying too 
much stress on tliis point, while others insist on leaving it out 

completely. We are ik-j *..1 i.e. Such a nation who neither exceed the 

bounds nor do we exercise any deficiency in Dm. 


D. When cohabiting 

Aba Nuaim reports; 

pbbL-l lij ^ OlS* ;cJU ^ ^ 

U;*! ^-1 lii ^ 


‘Aishah narrates that when NabJ © entered the toilet he would 
cover his head and when cohabiting with his wives he would cover 
his head. 

Ummu Salamah ^ also narrates that Nabi ^ would cover his head 
during cohabitation.^® 


, X*. vll" 0 J- J \ oa/ V J(l ** 
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Covering the head on this occasion could also refer to wearing a 
scarf or shawl or even to covering ones body with a sheet. 

This is supported by another narration of Ummu Salamah and 
by an extremely weak narration of ‘Aishah wherein she mentions: 
“Whenever Nabi cohabited with any of his wives he would cover 
his head witfi a shawl.” ” 


Imam Gha 2 ali ^ 
Vddin (Vol. 2 Pg. 46). 


has also mentioned this in his Ihyd 'Ulfirn 


E. When out in battle 

Ibn ‘Abbas mentions: 

c-'j* wTtliJ 


“RasulullSh © would wear a topi with earflaps when out in battle.”” 

Nabi ii’s wearing a topi in battle has also-been narrated by: 

1. 'Abdul Rahman Ibn Zayd ^ * 

2. Makhfl]-" 

3. Wathilah Ibnul Asqa'^i"*^ 


, >1 '^)j^ *s*J ' I'f/® ” 

, u*. JiU(” 

“UjjliJl vV" J ^ J* j jS'l-* v*' 
YAV/ V tfoil J- Ur ^ 

>x.l j, (T‘\t *1 US' ,«> • .., « I. ^ •'jj 

(T* • jAj ..jxiil ^ {;_^l 

^^JUjnT/YT i-eh 

*\.uA / Jy* j i.rJA* ^ ^ J (/•'-Ul j Vl *,> (V^IV) i) 
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In the same way we find Imam Bukhari narrating in his Sahih, 

from Anas that when Nabi ©i passed by the ruins of Thamud, on 
the way to Tabuk, he covered his head (with his shawl) and 
quickened the pace of his conveyance. 

HMlz Ibn Hajr mentions the following incident. 

Ja'far Ibn 'Abdulin narrates that Khalid Ibn Walid could not find 
his topi on the day of the Battle of Yannuk, He ordered the army to 
search for it but it could not be found. The search was repeated and it 
was eventually found. It turned out to be an old topi. Khalid dfc 
explained that when Rasillu]]^ ©* shaved his hair off during 'umrah, 
people rushed to get the hair from the side of his head, while 1 
managed to acquire the hair from just above the forehead. I then 
placed the hair in this topi, Whenever I participated in a battle 
keeping this topi with me, we were granted victory.'** 

MahinOd Ibn Labld narrates that on the day of Badr, 

RasiUuildh ©t said: “The angels have adopted their insignia, so 
should also adopt yours." The Sah^bah 4^ then placed pieces of wool 
in their helmets and topis, as distinguishing marks,*’ 

Wearing the topi in battle was the practice of many great 
personalities. From amongst them are; 

1. ' Abdullah Ibnul Mubarak 


(I jIaJI 

JWj jifjrj J \ - all 0'.^' 

VloW^JUj j V»/\ i \1/T J—jil" 
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2. Husain Ibn All 

3. Khalid Ibnul Walid tfe ** 

4. Harun Ar-Rashid *’ 

4 

'Allamah Tabari j narrates that the Khalifah Al-Ma' miln and 

his entire army wore green attire; to such an extent that even their 
topis were green. 

There are many narrations showing that Nab! ^ covered his head 
with a helmet when in battle, however we have chosen not to include 
those narrations as the object it was protection and is thus out of the 
scope of our discussion. 

F. When imparting knowledge 

'Umar mentions that RasOlullIh ^ was narrating a hadith to them 
during which he lifted up his head causing his topi to fall to the 
ground. 

The narrator mentions that it could refer to the topi of RasQlulIdh ® 
or to the topi of 'Umar ^ i.e. when 'Umar narrated the hadith to 
his students he lifted his head up thereby causing his topi to fall to 
the ground.” 


nv/r curvi 

'tVel j \A1/A J 

JU-j i \ ^ah ^ iiUV' 

r/^ ^ 


We learn from the above hadith that the topi was worn while 
impaiting the knowledge of hadith. This is because the knowledge of 
din is an extremely valuable and noble gift of AllSh which demands 
utmost respect and honour. 

It is in the same light that we find Imam Mizzi mentioning 

regarding Imam Malik Ai : 

*{1,1* j a^LdiJ 9e _^j Lay lij dUi* 0^5* 

h '“** J 8 j '-i' h J 

When Imim Malik intended to narrate hadith, he would 

perform wudhu, wear his best clothing, wear a topi and comb his 
beard. When asked the reason for doing this, he said: “This is how I 
show respect to the ah&dtth of RasCtlulll.h ” 



Ibn Mas'Od ^ narrated from l^abt that Mdsfi S wore a topi when 
he spoke to Alidh (and thereby received the knowledge of 
prophelhood.y^ 

Seeking knowledge demands great humility and respect and covering 
the head is a great aid in achieving this. 


0(1 o^ •sijV' O'' -y- v' 0^ ill J* ‘'jj J -mlt 

^ J'* J 

fj Uaiii j ^ J TA t/ \ V JuSh 
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It was the practice of our Salafus Salih to cover their heads with 
both turbans and topis when seeking the valuable knowledge of din. 

The great muhaddith, Hadhrat Shaikh Zakariya KhSndehlawi iii <t?-o 

writes in his commentary of Muatta Imam MSJik, that when Im&m 

Malik was still very young and decided to set out in the search 

of knowledge, his mother placed a long topi on his head and tied a 
turban around it. This then rwiained his practice throughout his life.” 

HSfiz Ibn Hajr *^j writes that it was the practice of IrnSm Muslim 

in to attend the lessons of his teacher, Imam Zuhalt i>l <—, 
wearing a turban.” 



The wearing of the topi was not only the practice of the ‘UlSmt and 
the pious but was also always held fast onto by the man on the street 
and by the leaders as well. We have been ordered by Nabi © to hold 
fast to the practices of the Rightly-Guided Khulafah (IslSmic rulers). 
It was their practice to wear the topi, thus it would be our duty to 
hold fast to this Sunnah as well. 


rAi}\ ^LJi vIj! iji-l j iUUi 

t ^ \^Je i,JjMI ^ if jLJ' ifJA ** 
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The following are a number of Khulafa (Islamic rulers) and judges 
from whom wearing the topi is narrated: 

1. 'Umar 

2. 'Uthman” 

3. 

4. 'UmarIbn'Abdul 'Azrz” 

5. H^un Ar-Rashid 

6. Al-Muayyid*' 

7. Al-Mu'tadhid“ 

8. AbQJa'far“ 

9. Salahuddin AyyQbi 

10. Qadhl Shurayh 

11. Qldhi Dhiya Uddtn « 

12. As.Saffar« 

13. Al-JuzhQ'i''* 

14. Ibrahim Ibnul Mahdi 


•jfiW'h ^ 4 j Av/v sMisW .f'fh 

^ rv/v • J U ^/^ Jj-u:*' j 

lilt 4K»r^ j t r/r j*.» 
ft/o J ttT/T ;,ull 

\-\h- CO*-' j -r/'. j “ 

M/\Vf5U» 
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15. Al-QdimBi-AmrilIah™ 

16. Al-Musta'in'” 

17. Al-Wathiq Billah 

18. Muhammad Ibnul Wdthiq 

19. Al“Mamun 

20. Al-Mansflr ” 

21. AbQl'Umaitir^ 

22. Marwan ” • 

'Allamah FirozabSdi has written that the judges of that time would 
wear a topi known as the Danniyah.” 


r\r/A jiai< 
i.'t/s iioii 
Y.o/W 
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Taqannu' 

Taqannu' is the covering of the head and a portion of the face with a 
scarf, shawl or similar item of clothing ” 

In addition to wearing a topi and tying a turban, it was the habit of 
Nabi © and the Sahabah ^ to cover their heads with a shawl. 

My dearest colleague, Mufti Muhammad Amm Qasim greatly eased 
my task by collecting AhadUh concerning the taqannu' of Rasulullah 
These number approximately twenty narrations from about 
tliirteen different Sahabah If the narrations concerning the 
taqannu' of the Sahabah ^ are gathered, the number sure to go 

into the hundreds, 

We will suffice on the following narration of Anas 

if J 

“Nabi S would practise taqannu with great consistency and 
regularity”®® 

‘AllSmah Suyuti if has written that there exists no difference of 
opinion in accepting taqannu' to be Sunnah?' 


^9 

ryih' r • Jt-c-^ 

np 

fx^h Jf- 0 *1 


‘AJlamah Ibn Hajr Al-Haitami if writes: 

“ Taqannu* is to place a sheet of cloth on top of the top! or turban. 
This will be used to cover part of the face and would then be 
wrapped under the chin and thrown onto the shoulders. All 'UlamS 
agree that this act is desirable in ,Shari*ah, in fact it is greatly 
emphasised upon during salSh and when attending jumu’ah and other 
public functions. A number of authentic ahadith have been narrated 
concerning this action, its benefits and encouragement towards 
adopting it This has ^so been narrated from a large number of 
Sahkbah and other Salaflis Salih.” ” 

Nab! ® is reported to have mentioned regarding it: 

“ This is an item of clothing for which sufficient gratitude has not 
been expressed.” ” 

Nabi is reported to have worn many different colour shawls viz, 
red, black, green etc. 

These will, InshS Allah be discussed with greater detail in a future 
publication. 


uujji ” 
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Conclusion 

We can now conclude that 

■ The topi is definitely a Sunnah of RasuluIIah 

■ It has remained the practice of the Sahabah Tabi'in and 
our pious predecessors right until our times. 

■ The Sunnah of covering the head will be fulfilled by any type 
of topi, regardless of its colour, material or style, as long as it 
does not entail emulation of the KutBr or fall under any other 
prohibition in Shari'ah (Islamic Law). 

■ The topi should be worn at all times with special emphasis 
given to wearing it during SalSh. 

■ Even more virtuous than donning a topi alone, is tying a 
turban on it. We should all endeavour to revive this Sunnah in 
our lives. 

MayAll&h grant us all the ability to practise on every Sunnah and to 
realise the Truth from Falsehood. We ask Allah to accept this work 
and make it a means ofsalvation for the author, his family and the 
Ummah at large. 


Ill 
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"' OSiVl ol_ji J olj_jj_>Al J 

^ ^‘L*jJi lOJi J A* ij^ ;4i> 

“ 4 -ij Jifi 4 L»i ^-i li) ji^^jJai- J>J lil ^ jir ;cJU 4b i-L/U (\ • 

a 

4 

♦♦ 

oir :Jy, iSiu c-o* Ju ^u3i ^1 ^ f ay/v oI yi! ^iSU-V ^Ui i) *ijj 1^; Ae 

_j 4;_,-ii0Uu)i ^ L„.i>i»j ^j. 

•ijy'* Mct'o* j< '■r*iy \ap/y <ii-*i j_i i^f iOii *'*^f a. i^a. 

!_f-dij <Jj-p ^ liUj ly 5/iJJi UiA 

jAa V J« J t \ J.>J ij^l ,1 j>,‘!(l i9,ij ^\iS .>ii\y^^-j\Jli (-VW J. J4ja< .1J J ^ 

O* 4 0~^ J 0 6^^' >' J sjS^jAOl^, O'’ 1> 

^} <t^-!il ^J3 Olf ((Oj’Jl) 0*-“ 

Jiil,(V\-vVj Mr/1 gAP orV J.li)l >1 ; . tS\y» V 

vyi 0_4s (i>- U'V'^a *i J+i- ii_,Ai\ J ."«i»Y »Vis 
**y*’J •v'j^ fSi* Oa-sI' 7* :^^j3i JUi OU-L. J, (—.u ^ 11^^^ g .^jj' * 

g «. iai^ iJi O' jU:UJI U^ g jA»\ jl J yfL-P o' ijl fAei V cijb' Jy- 0 

Trr/Y ..r-iwii 

Yj g^LL-Jio—^i l|] Li^ "iy «^uJv If^ o^'" AsA»- ii» ":(\ YAl) r -a ^ gjAyi Jii ® 

#M’:Ar/i *i5ji;gg^uJi ju. i/»>j tor/ r^iii j(I.va) oni y* Jji> ^f«ij; j ''.i'lfjo' 
ii'S'j o gl -".icjj- ^-»4 ^ ":^iJi Ju _} y !-< " ' '' *< ^/■i Y 

Wi/Yai^Stuuj i.\f ■\ ji >1 j,\»y/v 

jgiJPO’iJ® J-v^vri>0' ;jU J -\i/ \ 0/5')'>-3'g 0^'*'-f-^ 
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" eUa-( i*S* «J i^lS' ^ .il Jo(: ^ :ijjkp (> t 
"■ (5Ji>) V'ti eU^ Ufj ^ -3il J^j c_efj :<fe> ijiy. jf- (\r 

'' "<-J! :Jij j UJ_;i ffil -i' J^j ^L-S* :ju iiL^^ (' ^ 

'* J=^'^ J i/'V' (' ® 

" ^^1 Js- [W'UJI U 5>iJ! ^ Jly V :;^ yjJl Jti ii\S'j ^ (_\\ 

:,/j£i\ ifwrh J JU • ^'.•.fi->\ a* ._^l > ,I^J *J^5 V !*»> :•<»•/ V 
La>|I «ik(l< J (^ ■ A*) laMll •^\S' ij J|l 1/**^ ■‘<> :i.lei .Ml J«Jt JU .i_i,«i> ^ 

lill (LV is (^jJ ^ ^ sa/ V yiJ ^ pw OSi»- ^ 

>W /W :(Vl'\V)^Aai ^ J I^jdl JU J iSU.^ iu» ^ Vry >-« grW " 

j j-jliijjii ;Jii J wrh ^ i/jj* j.wi,*>:,^ji;iM j, 

JU Wii JU J *1 .l^ii tjji J tU;>;:l(. Jm( j JUtSi' J>Ui» J j wi j ui 'i' i 

^\jfiai\ Mfi ji\ J yM j JW** Jl V J 1^;^' 

4 ) JaU 

Jli Ui* \ji^ >■> i.L^Jiilj ^ ^A/ ^ ^L-ll ^ ^ ^ ^ 1 ) 

O^yjhQiJ^ 

:^i J\ J\# />[ ^ ;pU* -j : ^ rv/o ^ x ^/r g 

t rt/r .i/U^ J u -J 04 ^ j -^u *J -uU 

taVt Cji>* j j ; "<*»"J^ " j toVa 

-J jii- wj-uh XMi 4)l>- J i-i# JU aU'^ jt V J'* • ' 4" ** 

^Ij Mr 4^1 V ^jUJi J,* ": \ iVyP 4AUail Jlf J4£jAjJ j 
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,u^ a^ ig ill ^ Y 

Jj-J JUi ?^1^1 ^ J.^1 L- ^1 JJ_.j L -.Ji; :)U-_, b\ (\ A 

’*6* ^ J V J (JUJI V ,^^1 Ij-J; V : ^ iji 

fJl**U ^UJl >,_, ^ ^yiJl S)1 OIT: ^ ^Lp ^1 ^ (1 A 

J Ob^t oljj ^1 ^ ^ 

" 4iAi an I4«.i 4 ;^_y Lr,_, jis'j ^^1 

pU^ i^r J ii j_^_, ^i; ^ i_ijLp ^ , 

' 1^4 OlTj ~3jU c^( - iL-i i_^ ^ 0ir:4&^l^ ^1 ^ (Y \ 

sLi^ AAf ^ iil j^j JLS': ^\ (Y T 

jrli ;jju aJ cJ*». ^ ill ^ li ju^ ^l'Ij ^ (yt 

Ar/s vii^i ^-iJ' 

/ .41^ cX-. J T«Y/ 0 ;yU>l 

(®A*r) A\r^ 

. ^ t>l' -j •■^' / 0.*J 71 V» > 0)1 ^ ^ lii- J ^ !■; 

«i>.l jMjJ ij^ x»i_^ *. 1 J .._^i ^j\: 

V ‘JH." ^ «LJ J TAl/ Y jxll > J J tVa/ ^ > ;,u^j)l J ,ir A_,J 20 

-ii.>Ar/t/i_p^ixp^.j,V->J) 

TA{/ V ,^Ail Of ,*«>• j ^1 2J 

o_> J tY^>UpjJI,^ 0*ij .TAo/ V u'jilJ^ j\^tI I ” 

C^^;,l>j! :(y4^V(^l)^^l Jli j YA/r> j 1T/TT ^ 23 
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j ^ji ^ (j* ('f ^ 

>j '^J 1^’-^': Jjij S Jj-'j ^ 0' j^O^ 0‘* 

<^l ^Ul jOy. c^^l wiiJii J:i ^ il J-Uai J-UJI ^ 6lrVl 

fi jiji I^ji\ Uj Ju 43_^.^ c-nij ^ 

’* ^1. .jtJ—'j 'si* *“1 (jl-^ ij—ili 

J i>U^ sl^j ■-.-JV* rji ® O' j C^ cr^v"w* O'* 

OWJl >J! ^ i>-^ 

iiiii ^ ^ ftUJi ^ ijfij .'J^ ^ J^-j <j^ 

jw -ijj'i'j yjii'' u^'^' 0 j *J^' 

" 

^yiy. ].-6itIy J ^ JJ' Jj-'j ^ C-rU^ ! if. J'O 


>1 oui JUj vi*j *»/*' r <y^' j/-^^'*A Vjj 

va/u /u^ *1 r*/ J ^'-^' ^ C^ V'-^ 

^j)i jU-: Jii ji^^[o(V>*jjr.\T. 

ilj ^ si f =‘^ ■ t'-- 

^j^ J :rril^ t'-^> ^ '-^ -‘'J ''■'“> ” 

^u. sJ/-' y J’ >'i^-^J-<4f^<^'^ ’‘Jj . 

uvf V 45 J 1 ' ;) ^ »*Ji ^ 

^jjJl Jli ^ V >> ^ = W J >:>*'''■»-> ” 

r^*/T «i/JI *:>'■ i '-*>'! ’!l 
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” ^ 1^1 '^\ »'—s' si* ^fe. 'Ail^> 1^5 of i ^;;; 3\jj (•( «1 

'"■ ^1... ^IjJ' i) djLoi fJ-^j* @ 1^1 C-sjf j*-j-LP OldiJ) ^ (f • 
onj Uiji U 4j..uU)l ^ <-Uj«Ji; S .il JJii iilS'^ (tv 

^L-Jl ^ u"^ •'•^ i/"*^ o^' u^ 

'' <1 i^y. si* ' L»5^_) 1 >>Ia UUJ j3^1 

9 '* ^ 

jUii U a)_j ® lil st^l / ^ ^ jH' (fr 

''■ sJsV 

Jfi Vj^5 Um* V' «u; ^ 1 A>.I ® i) J^j ^-f U UA* ^ (ri 


A-fj jjj s^ ^ «u ^ 5f^i ^*1 lii tUi ii Jj-j 0^ f! (r* 


jlSj}ij ^ :<ifi ^ 


• (YTA) >•« ^*>j<'*ij^ J ,j;^i*L-.] :^Jiij xrr/\ J,l fy%^ 
U J TX'i/f U J ^JU*^ J TYA/T ^ ^U-Vl 

Jtt J TT■\/^A ,) ) ow/f i)U^5 i?^'5 0 >1J f “■'■i) '—*• 0 c'* >>' 

;{XXX'\)^^ i) 
^ dVT e /.XflJ) 

.fUa-jJI ifrW* V j (f^Y^ JUaJI c p • «/iV 

jk j ^ «UaJ» <e* j ' • t 

i.bp t^i^*..,^* \ ^A ^J^ ^Jr)^ 

u.<j*‘in y^j tmf*\iaM <mijjAA 4-i^ MT/p Pt-UJi 
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Ui jS vjUil U. ijU'l 4 JlP :ifc Uj.. jf, ^x'’\ 

OI>«r 

” ^1... ® i j —^ji *<& <»Lfly 1^1 jjIa lilf aljj (VY 

L^l ® of: * yU ^ (rA 

pJX^iAyi y 01 <PU-j) iSll ^ (T^ 

<< Jit Jj gJ^ @ ^ v5 0^ (t ♦ 

% 


i^jJ-i u^ii o^-.f'*- j(t Ju ^ ii j^ *jj r. r/r jU-Vj “ 

«!j_j L< j m/r uy^' si'l.iJ’ j j TY^/t j 

^ sir jj ^ijjU 

' t»/1 

o/i ir'tiuM jjJlf, ^ 

t \v/r gV ^pJ-— fi^V' ** 


—_ _ The Crown of a Believer _ 'i27 

duJUVl (> j 

a_^Ullj oLjJI OlT :i)i <u-j ;>-.i-' jf- () 

V J ^J frijxJl ^[ oiT L* jSi ^ ^\i j^ ^ fx 

" L* ijiii'j — ^ijJt 1/1 - u ^if)/ : Jui ^ (r 

“ f 4 -jy»^ ( 4 ^'^J (r+ 2 ;L-. i/ djL^. \jj\S': ill ^ (t 

Jit: Jli ill <^j ill ^f ^ Jig- ^ (o 

^■i L.'ai-I ^ _g,j ^j tr*;'^' 

Adi vi^ ^ V ^ ^ l-iX* ^'Ujt}\ ^f 

OJ ^ iJl JU JU ^ ^ (T 

fy • ji> ^ - ibl JJU JU: J^U)I ^1 gp (V 

U, u fj* IS) a_^ ouw ol (._g_, *( r>-' j •»1^/* >1 Jxi i) ijm^\ vi( - uJa; 

X"h jJj-aili/’S^>li^gi(T^A/\) ;»i ^l *L.jijU-i Jj 5 

gl«lj ''I /t|/*rJ'Vj 
T-'»/T\ gJjUil{AA*,TVY/\. 
r.-i/TY ,/jU)i;j*p,tyy/\. ” 

JU-j JUj ji.\ls Jljjt Jc^l ** 

■f^ ^ 0< '^W- 1ft c?^‘ '^'*J J Ah/'\ i-.i ijl Ji'i iju—llj AAtir •Iji'ij J, e\»w) au_ 

Jjt** 

J^^j(^j»ij)i Vj oU‘ -JWj j Y«/\ (^aji_pi^juii J yi/y aju.^1 “ 


f 



One cannot possibly overstate how important and relevant 
a piece iof work this book (The crown of a believer) is, 
under tlie present circumstances. Not only docs it succinctly 
succeed in proving beyond doubt the relevance of the 
topi, but it also sounds out a clear and explicit message: 

I 

“In cvety era Allah will use liis chosen ones to defend 
and uphold the true way of life of Rasulullah regardless 
of the| plots and ways of the. enemies of Islam.’’ 

S * • 

Mouiaiia Ahmed Suleman Khalaiii . 

■ i-v • ■ 

■ I * 

Headgears are not a simple head-cover, but it has a mystic 
socio-religious semblance and has served as a customary 
symbol in man’s soclo-cultural endeavour. Behind every 
size, shape or colour there is a meaning wltich signifies 
the origin of wearer, his dialect, religion, caste and as 
well as his profession. The author has taken great pains 
to estab/lsh the headgear in the light of the sunnah and 
other fefiable sources. He has described the Sunnah 
hehdgev in a most scholarly and commendable manner. 
In an et^.when one sees more hair than headgears, outside 
and cvB^ in the Masjid, a book of this nature is most 
; wclcom^. Indeed, wearing the headgear is not ritualistic 
jit all, and it should form part of .our overall efforts of 
reviving the Sunnah and the spirit of Islam. 


Mqulan^ Ashraf Hockrat 
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